
Surely, those who have taken the calf (as god) upon 
them shall befall the wrath of Allah, and humiliation in 
the worldly life. And that is, how we recompense the 
fabricators. [I521 And those who have done evil deeds, 
then have repented thereafter, and have believed - 
surely after that your Lord is most Forgiving, very 
Merciful. [I531 And when the fury of Miis; quieted down, 
he picked up the Tablets, and in its contents there was 
guidance, and mercy for those who are fearful before 
their Lord. [I541 And MiisZ selected seventy men from 
his people for Our appointment. Later when the earth- 
quake seized them, he said, "My Lord, had it been Your 
will, You could have destroyed them earlier, and me 
too. Would You destroy us for what the foolish among 
them have done? It is nothing but a trial from You, 
wherewith you let go astray whom You will, and give 
guidance to whom You will. You are our protector, so 
forgive us, and have mercy on us and You are the best 
among those who forgive. [I551 And write for us good in 
this world and in the Hereafter. We turn to You in 
repentance." He said, "As for My punishment, I afflict 
with it whom I will. And My mercy extends to every- 
thing. So, I shall write it for those who fear, and pay 
~ a k a h ,  and those who do believe in Our verses. [I561 

The first verse (152) has warned those who took to the worship of 
the calf and persisted in it, of their sad fate in the Hereafter, and of 
disgraceful life in this world. 

The worldly life is also affected by the sinful deeds 
A part of punishment of some sins is also given in this life. This is 



what happened to Samiri. The Prophet Muss "j, commanded him 
to live apart from the people not touching any one with his hand nor 
is he touched by any one of the people. Consequently for the rest of his 
life he lived a deserted life of seclusion, walking about with animals. 
No human did come near him. 

Al-Qurtubi has reported on the authority of the Companion 
Qatadah that his punishment from Allah was that whenever he 
touched someone or was touched by anyone of the people both suffered 
from fever. The author of Ruh al-Bayan has observed that the symp- 
toms of this disease are still inherited by his generations. This verse 
has ended with this sentence. 591  S#@j "And this is how we recom- 
pence the fabricators." The Sheikh Sufyan ibn 'Uyainah has said that 
those who invent new things in the Shari'ah (take to Bid'ah) also 
commit the sin of fabrication and deserve such punishment. (Mazhari) 

Imam Malik has also inferred from this verse that those who 
invent new practices in the Shari'ah deserve the same punishment of 
Allah's wrath in the Hereafter and disgrace in this life. (Qurtuba 

The verse 153 speaks of the people who repented to Allah for their 
sin after the admonitions of their Prophet, and fulfilled the formidable 
condition of killing each other for their forgiveness. They killed each 
other as was stipulated in the command of Allah for their forgiveness 
by Allah. The Prophet Muss r~~ + called them to him and informed 
them that Allah had accepted their repentance. The people killed in 
this combat were awarded martyrdom while those who survived were 
forgiven by Allah. This implies that those who get themselves involved 
in sinful acts, if repent to Allah and correct their belief, Allah forgives 
them in His mercy with no regard to the gravity of the act. I t  is, there- 
fore wise to turn to Allah in repentance instantly after every sinful 
act.' 

The verse 154 describes that the Prophet MKS; r~~ lifted up the 
tablets of the Torah which contained guidance and blessing for those 
who feared Allah. The Arabic word: &'Nushhal rendered as contents 
signifies a writing copied from a book or other writings. There are 
certain reports that inform us that the tablets had broken at  the time 
the Prophet Muss rUt 4s had put them away quickly. This time Allah 
gave him the Torah written on some other material. 



7 

Seventy people and their Death 
The verse 155 describes an unusual event. After the Prophet MGsE 

? 
XJI& brought the Torah for his people and bade them to follow it, 
they, being a crooked and pretentious people, said that they were not 
sure of it's being the word of Allah, and that the Prophet MGsZ ?~LJI ~ j ,  

might have written it himself. He prayed to Allah for making them 
certain about it. Allah said to Miss that he should choose 
seventy men out of his people and bring them to the mount of Sinai, 
He shall make them hear the word of Allah which was done as was 
promised. But they said that they were not certain of the voice heard 
by them as being the voice of God - 'We shall believe only when we see 
Allah vividly.' Since this demand was based on ignorance and obsti- 
nacy, they evoked the wrath of Allah. They were caught by the earth- 
quake from beneath and by a thunder clap from above. Instantly they 
fell down on the ground as senseless as dead. 

The word used in SGrah Al-Baqarah while describing this event is 
(Gl.2) which signifies thunder, while in this verse the word ( i . 4  has 
been used which denotes earthquake. The two words can be reconciled 
by assuming that they were punished by both the thunder and the 
earthquake. In short, they looked like dead, or perhaps they were 

- - 
really dead. The Prophet Musa & was extremely aggrieved by 
this incident. Firstly, because they were all prominent personalities of 
the Israelites, secondly, he did not know how he would face his people 
on his return. They woud blame him with the murder of all these 

- - 
people, and would even kill him. The Prophet Musa & said to 
Allah, '0 ,  my Lord, I know that it is not your will to kill them, as they 
could be killed at  earlier occasions more suited to their destruction. 
They could be drowned with Pharaoh, or killed a t  the time of calf- 
worship, but you did not do so. I am sure that You do not want them 
dead, but You aim at  giving them warning in this way. Besides, You 
cannot kill all of us for the bad deeds done by some foolish people.' He 
also said, "0 my Lord, I know this is just a trial from You. You let 
some people go astray with Your test and give guidance to some others 
who percieve the wisdom and lesson inherent in them. I am also 
among those who know that You are The Wise and All-Knowing. You 
are the Most Merciful of all and the Most-forgiving. 0 my Lord, forgive 
the insolence shown by these people." As a result of his prayer, all the 



seventy men were raised to life. 

The verse 156 contains the last portion of the prayer. I t  said: Z*'I; 
, z,sp C m!i;u ~!~>!i,?ri >fk &I 4 2 "And write for us good in 'this world and in 

the  Hereafter. We turn to you in repentance." Allah Almighty 
answered in response to this request: 

"As for My punishment, I afflict with it whom I will. And My 
Mercy extends to everything. So I shall write it for those who 
fear, and pay Zakgh and those who do believe in Our verses". 

That is, though all the disobedient deserve the punishment of 
Allah but out of His mercy, which encircles everything, even the 
wrath of Allah, He afflicts with His punishment only a few whom He 
wills. His mercy is as great as includes everything, even those who 
rebel Allah and deny Him are shown some of His mercy, though it is 
limited to this world alone. When His mercy is so covering that  it 
includes even the disobedient, He will surely write it for those who 
deserve it by fearing Allah, paying Zakah and by believing in His 
verses. Then the Prophet Muss +.tl+ was given the good news of it's 
acceptance. 

The Commentators have varied opinion about the above interpret 
ation of this prayer. This verse has no indication of the acceptance of 
his prayer in clear words as in other cases the approval of his prayers 
has been' clearly mentioned. For example, the approval of his prayer 
has been mentioned in these words at  another occasion (20:36): +-;is 

t # I  /': I t  ,, LUG 0 MGsE you are given what you asked for." I t  is mentioned in 
/P 9 ,;, 3 - - 

another verse (10:89) Ls~$.,~.+I (O! MGsG and Harun) your prayer has 
been accepted." At this occasion (7:156), no mention of such approval 
has been made. Some commentators have, therefore, suggested that  
this prayer of the Prophet MGsi +I i j ,  was not accepted in favour of 
the Israelites, rather, it was accepted in favour of the Muslim Ummah. 
The author of RGh al-Ma'ani has, however, said it to be .a  remote 
possibility. 



The correct interpretation, therefore, is that the Prayer of the 
Prophet MisZ was comprised of two requests. The first, was of mercy 
and forgiveness for those who were punished, and second for writing 
the good for him and his people both in this world and in the Here- 
after. The acceptance of the first request is mentioned in this verse 
while the answer to the second request has been mentioned in the next 
verse (157). In response to his first request he was told that Allah does 
not punish every one who acts sinfully. He punishes only a few whom 
He will for their transgession. Therefore these people also shall not be 
punished. His Mercy is as great as covers every creation of Allah. Even 
those who are punished are not completely deprived of His mercy, 
since they could get harder punishment than they got. Allah has all 
the powers to do everything He wills. 

The Satan claimed that according to this verse he was also the 
subject of His mercy because His mercy is said to be extending to 

everything and he was one of 'everything.' 

My teacher, the Sheikh Anwar KZshmiri has said that this verse 
has indicated that His mercy can encircle every thing. I t  did not say 
that His mercy shall encircle everything. In another verse of the Holy 
Qur'Zn it has been said in more clear words: 

"If they .disbelieve in  you say: 'Your Lord has  all- 
encompassing mercy; but His punishment cannot be warded 
off from the evil-doers-6:147." 

This has made it clear that vastness of His mercy does not 
preclude the sinners from being punished by Him. 

- - 

In short, the first part of the invocation of the Prophet Musa A& 
?WI in favour of these people for mercy and forgiveness was instantly 

granted, but the second part asking for writing the perfect favour of 
Allah both in this world and in the Hereafter was stipulated with 
certain conditions. That is, as far as this world is concerned Allah can 
make His mercy common to all without regard to their belief or disbe- 
lief, but the Hereafter is a distinct world where His Mercy shall be 
limited only to those who fulfil certain conditions. Firstly, those who 



fear Allah and take to piety that is, they fulfil all their religious obliga- 
tions and avoid things forbidden by Allah, and pay Zakah regularly 

out of their earnings, and thirdly, those who, firmly believe in His 
verses without offering any pretences or false interpretations to them. 
If these people too, fulfil the above conditions, the perfect favour shall 

be written for them both in this world and in the Hereafter. 

The next verse, however, has indicated that people who shall 
perfectly fit the above description will be those coming after them in 
the last age, and follow the last Prophet, consequently deserving the 
perfect Mercy or favour of Allah. According to the report of Qatadah 
cited above, the Satan claimed that he also deserved the Mercy of 
Allah, for His Mercy extends to everything but the condition of 'Iman 

(belief) etc. specified in the verse excluded him. Similarly, the Jews 
and the Christians claimed that they too believed in Allah and paid 
Zakah, therefore, they shall also get the perfect Mercy of Allah in both 
the worlds. The next verse, however, included the condition of belief in 
the last Prophet ,g and in the verses of the Qur'an. This has excluded 
the Jews and the Christians who did not believe in the Holy Prophet 
23 

Verse 157 
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Those who follow the Messenger, the ~ m m i  (unlettered) 
prophet whom they find written with them in the 
Torah and the Injrl (The gospels), and who bids them 
the Fair and forbids the Unfair, and makes pure things 
permissible for them and makes inpure things prohib- 



- 
ited to them, and relieves them of their burden, and of 
the shackles that were upon them. So, those who 
believe in him and strengthen him, and help him and 
follow the light sent down with him, those are the ones 
who are successful!' [I571 

The Distinct virtues of the Muslim Ummah 
This verse speaks of the people who, in actual sense, deserve the 

perfect Mercy and complete favour of Allah asked by the Prophet Muss 

r UI for his people. It said that the people fulfilling the conditions, 
referred to in the previous verse, in real sense are those who follow the 
unlettered Messenger of Allah. The verse, while speaking of these 
people, described certain distinctive qualities of the Holy Prophet & . 
Then the verse enjoined not only belief in him but also following the 
commands and practice of the Holy Prophet &$ . This makes us uder- 
stand that in conjunction with belief in Allah, practicing the Sunnah 
(the practices) and the Shari'ah (The Law) of the Holy Prophet $& is 
imperative for eternal success in the Hereafter. 

The phrase $1 js31 "The Messenger, the unlettered prophet", 
has mentioned three qualities of the Holy Prophet &$ . The Arabic 

9 
word: $1 'Umml" rendered as unlettered signifies a person who does not 
know the art  of reading and writing. The Holy Qur'an has referred to 
the Arabs as: g f ' ~ m m i y y i n t  because the Arabs generally had very 
little to do with reading and writing. Being incapable of reading and 
writing is, obviously not a quality, rather it is an indication of imper- 
fection. No matter how unusual it may seem, the same sign of imper- 
fection has come to serve the Holy Prophet & as a sign of his perfec- 
tion of the highest degree, taking in view the unparalled erudition and 
exemplary wisdom and learning preached and demonstrated by him. 

A demonstration of perfect wisdom, showing wise practices and 
behaviour by a man of letters is considered to be a fruit of his educa- 
tion, but when these and many other attributes of perfections of the 
highest humanly imaginable degree come out of a personality, who did 
not even know how to read and write, makes it as bright a miracle as 
daylight. I t  is more surprising when we see him living in Makkah 
(Mecca) for forty years without ever having any opportunity to learn. 
Exactly when he is forty years of age, suddenly he starts speaking 
things of such great wisdom and, in such a linguistic style and diction 



that none in the world could produce a match of even the smallest part 
of this word - the Qur7an. This is, indeed, a self-evident witness 
affirming that the Holy Prophet & was the true Messenger of Allah 
and Qur'an, the true word of Allah. The quality of being unlettered, 
therefore, may be a defect for others but for the Holy Prophet & it is a 
commendable a t t r i b ~ t e . ~  

The fourth quality of the Holy Prophet & mentioned in this verse 
is that they shall find him written in the Torah and the Injil (Evangel). 
It may be noted that the verse did not say that  they will find his 
attributes or indications written in the Books. It said that they will 
find him written in their revelations. It is an implicit indication that 
the attributes and qualities of the Holy Prophet $& mentioned in the 
Torah or the Injil shall be so expressive and with as clear details as  
seeing them will be similar to seeing the Holy Prophet & himself. The 
mention of the Torah and the Injil, without a reference to the ZabGr 
(The Book revealed to the Prophet DiiwLd [David]) is because the 
Christians and the Jews believed in them, otherwise Zabur also 
contained the description of the Holy Prophet g. 
The Holy Prophet & in the early Books 

The Present versions of the Torah and the Injil, having undergone 
great changes and distortions have lost their essential quality of being 
original and trustworthy. Despite this fact, they still contain expres- 
sions bearing reference to the Holy Prophet & . Besides, i t  is obvious 
that the Holy Qur'an had declared, in definite terms, that the Torah 
and Injil contained the descriptions of the Holy Prophet . The Jews 
and the Christians living in the period of the Holy Prophet would have 
used this Qur'anic claim against the Prophet and the Muslims, in 
case this claim could be proved as not corresponding to reality. We find 
that neither did the Jews nor the Christians ever try to refute this 

1. The author here, refers to a verse of the Holy Qur'an (2:23) throwing a 
challenge to the whole world to produce a s i r a h  (chapter) comparable to any 
of the Qur'anic Sirahs.  Inability in meeting this challenge by the Arabs who 
were as  boastful of their oratory as  to call the whole mankind excepting 
themselves, the Ajam signifying a dumb person is certainly a clear evidence 
of the miraculous character of the Holy Qur'an. (Translator)] 

2. The verse under discussion has mentioned this attribute along with as  great 
attributes as  Messenger and Prophet. This Qur'anic witness is enough to 
show that  his being unlettered was equally a great attribute of the Holy 
Prophet . (Translator)] 



claim, which is a witness of the truth that the Torah and the Injil 
current in that period contained transparent references to the Holy 
prophet & . Otherwise, the Jews and the Christians would have used 
it as against this Qur'anic claim. 

It may be noted that some of the attributes and qualities of the 
Holy Prophet &- mentioned in these books have been reported in the 
Holy Qur'an with reference to the Torah and the Injil, while some 
other attributes have been reported in the Holy Traditions (Hadflh) by 
those new Muslims who read them in these book themselves, and later 
they had converted to Islam after reading such descriptions. 

Al-Baihaqi  has reported the following event in Dala'il-al- 
Nubuwwah. The Companion Anas ~ ; s  &I dJ has reported that a boy 
from the Jews was in the service of the Holy Prophet & . Once he was 
sick, the Holy Prophet & went to his house where he saw the father of 
the lad reciting some parts of the Torah beside his bed. The Holy 
Prophet s said to the father, "I bid you to tell me by the pledge of 
Allah if you find descriptions in the Torah indicating my coming as a 
prophet and referring to my attributes?" He negated it. The son 
instantly said "0 Prophet of Allah, my father is wrong. We find you 
and your attributes mentioned in the Torah. I bear witness that there 
is no god but Allah and that you are the Messenger of Allah." The Holy 
Prophet & bade his Companions that they should perform his funeral 
ceremonies, after his death, according to Islam because he was a 
Muslim, after this witness. (Mazhari) 

- - 
Sayyidna 'Ali r;c &I &J has reported that the Holy Prophet s o w e d  

some money to a Jew. He demanded the Prophet to pay him the money 
back and said to him in a harsh tone that he will not let him go until 
he gets his money back. The Holy Prophet & said to him that the Jew 
had a right on him, and sat down by him saying that he will not go 
until he lets him go willingly. The Holy Prophet remained there for 
the whole day and night. He offered the Zuhr, 'Asr, Maghrib and 'Isha', 
and Fajr of the next day (from mid day to the next morning). The 
Companions were greatly annoyed a t  this behaviour from the Jew. 
They were secretly admonishing the Jew so that  he may let the 
Prophet go. The Holy Prophet & having some idea asked them of what 
they were doing. They said that it was unbearable for them to see the 



Prophet in the custody of a Jew. The Holy Prophet g said to them, 
"My Lord has prohibited me from doing wrong to any one under the 
covenant." 

Next morning, the Jew who was highly impressed by this remark- 
able experience, came to the Holy Prophet $& and declared: 

=/p,  9 c9* * , # Y / , /  41 2$;'2Ll + I j  i 1 5 ! 2 y ~  dI&l 

"I bear witness that there is no god but Allah, and I bear 
witness that you are the Messenger of Allah." 

Subsequent to this declaration of his faith in Allah he said that by 
detaining the Prophet & he meant nothing but to test the truth of his 
attributes mentioned in the Torah. He said that he had read the 
following description concerning him in the Torah. He also declared to 
give away half of his wealth in the way of Allah. The description given 
by him is this: 

"Muhammad, the son of 'Abdullah. He shall be born in Makkah. 
The place of his migration shall be Madinah. His country will be Syria. 
He shall neither be a man of harsh temperament, nor shall he speak 
roughly. He shall not make noise in bazars. He shall be away from the 
acts of immodesty." 

He said that he found out the truth of this description in him. He 
was a wealthy person, and half of his wealth was a considerable 
amount for the Muslims. (The above incident has been reported by Mazhar? with 

reference to Dala'il al-Nubuwwah by Baihaqi) 

Imam al-Baghawi has reported on the authority of Ka'ab %bar 
that the Torah contained the following description with regard to the 
Holy Prophet &$ . 

"Muhammad is the Messenger and chosen servant of Allah. 
He is neither a man of harsh temperament nor is he a man of 
disagreeable speech. He does not cry in bazars, nor does he 
return ill when ill is done to him. He forgives or ignores the 
wrong-doers." 

"His birth place is Makkah and his migration shall be to 
Taybah (Madinah). His country is Syria and his people shall 
be hammgdin. That is they shall praise Allah when in comfort 
and when in trouble. They shall say TakbTr when ascending in 



their travel. They shall watch the shadows in order to ascer- 
tain proper time of their prayers." 

"He shall wear a sheet of cloth round his waist and keep his 
hands and feet clean with ablution (Wudi). His man calling 
for prayer shall raise his voice in the air. In battle fields they 
shall line up as closely as in prayers. At nights their recita- 
tions shall be heard like humming of the bees." 

Ibn 'Asakir and Ibn Sa'd have cited full chain of narrators saying 
that Sahl Maula Khuthaimah has informed that  he had read the 
following description concerning the Holy Prophet & in the Injil 
(Evangel): 

"He shall neither be short nor shall he be tall, Colour shall be fair, 
hair, in two locks. He shall bear a seal of prophethood on his body 
between shoulders. He shall not accept alms, shall ride on camel and 
by himself shall he milk the goat, and wear the patched clothes." 

"He shall be in the line of Isma'il. His name shall be &mad: 

Ibn Sa'd in his book 'Tabaqat', Darimi in his Musnad and Baihaqi 
in his book Dala'il al-Nubuwwah have reported on the authority of 
SayyidnG 'Abdullah ibn Salim, who was a great scholar of the Jews. 
He said that  Torah had contained the following description with 
regard to the Holy Prophet & . 

"0 Prophet, We have sent you as a witness over all the 
nations of the world, as the bearer of good tidings to the right- 
eous, as a Warner to the wrong doers and as Protector of the 
ummiyyinl the unlettered Arabs. You are My Messenger and 
servant. I have named you, 'Mutawakkil' (One who trusts 
Allah). You are neither a man of harsh temperament, nor 
quarrelling, nor crying in the markets. You do not return evil 
in response to evil, rather forgive or ignore the wrong-doers. 
Allah shall not let him die until he sets the crooked right and 
make them believe in Allah exclusively, until he makes the 
blind eyes see, dumb ears hear and sealed hearts open." 

Sahih  al-Bukhari also contains a similar description on the 
authority of Sayyidna 'Amr ibn al-'As r ; ~  JJI . Besdes, al-Baihaqi has 
reported the following statement in Dala'il-al-Nubuwwah, on the 
authority of Wahb ibn Munabbih, the great scholar and expert in the 



early books. 

"Allah revealed to the Prophet DZwGd (David) in the ZabGr as 
follows: ' 0 ,  DKwiid, there shall come a Prophet after you. His 
name shall be Ahmad. I shall never be displeased with him, 
nor he shall ever be disobedient to me. I have forgiven all of 
his errors and omissions. I have enjoined upon his people, the 
optional as well as the obligatory prayers that I had enjoined 
upon the early Prophets. On the day of judgement they shall 
come before me having the light similar to the light of the 

- - 
early prophets. 0 Dawud, I have blessed Muhammad and his 
people with excellence over the people of other prophets. I 
have favoured them with six special concessions which I did 
not concede to the early people. They shall not be punished for 
their inadvertent omissions. I shall forgive their unintentional 
sins if they seek My forgiveness. The money they shall spend 
willingly in My way, I shall give them manifold in return in  
this world also. " 

.-5 L 5 
Those who shall say &!;$b L'Y,J! k!"We belong to Allah, and to 
Him we are to return," when ever they are faced with some 
distress, I shall turn their distress into blessing and mercy 
and a means of his guidance to paradise. I shall accede to 
their invocations, sometimes, by giving them what they asked 
for, and sometimes, by storing their prayers to be granted on 
the Day of Judgement." (Riih-al-Ma'zni) 

The above are only a few out of hundreds of such Traditions which 
have been collected by the religious scholars in separate volumes, 
among them is Sheikh Rahmat Allah Kairanvi of India who has dealt 
with this subject thoroughly in his book 'Izhar al-Haqq'. He has given 
specific examples of such descriptions found in the current versions of 
the Bible, despite the fact that they have been robbed of their origi- 
nality through innumerable changes and distortions by the Judo- 
Christian theologians. The Urdu version of this remarkable work has 
been published in Pakistan. 

Some additional attributes of the Holy Prophet & have also been 

1. By the grace of Allah, I have the honour of rendering this work into 
English. Three volumes of the English version have been published in 
London. (Translator) 



- - 

included in the descriptions found in the Torah and the Injil, among 
them is his attribute of bidding good to people and preventing them 

99, 

from evil. 31 $4; +l';s7$d ,. The Arabic term Ma'rGf literally signifies 
something recognized, acknowledged or known, while the term:@ 
'munkar '  signifies strange, or unrecognized. That is, Ma'ruf refers to 
the acts which are known and recognized in Islam while Munkar 
refers to the acts which are not recognized or known. This has indi- 
cated that the act which was recognized by, or known to, the people of 
the first century of Islam shall only be considered as good-deed other- 
wise it shall be termed as 'munkar'  or rejected. This, in turn, makes us 
understand that any act, not approved by the Companions and their 
disciples (*L., +L) cannot be considered as good-deed with no regard 
to how positive or agreeable it looks. The authentic Traditions have, 
therefore, termed the acts not acknowledged or approved by the 
Companions and their disciples as innovated acts ($i 56X) or 'bid'ah' 
(innovation). In the next phrase of the verse the Holy Prophet & has 
been described as having the attribute of inviting people to good and 
preventing them from evil. The verse (7:157) said: ;i('~ & $1423~:3'\ p$i 
"Who bids them the Fair and forbids the Unfair." ' 

This attribute has been, a common attribute of all the Prophets, as 
it had to be, because the very purpose of their being ordained by Allah 
is to guide people to good and prevent them from evil. There must be 
some reason in describing this attribute as a distinct feature of the 
Holy Prophet & . A little reflection on his effective way of preaching, 
and speaking to people according to their state of mind is enough to 
show the distinction. The Arab bedouins who knew nothing except 
grazing the camels and goats were spoken to in such a simple and 
candid terms that made them understand effortlessly even complex 
and speculative ideas. He used to receive delegates from the world- 
powers of the time like Rome and Persia and from other tribes. They 
were greatly impressed by his ingenuous approach in making his point 
easiy intelligible to them. His god-gifted capability of making impact 
on others by his speech was miraculously unusual and has been 
acknowledged even by his enemies. Another attribute described in the 
Torah was that through the Holy Prophet & , Allah shall make the 
blind eyes see and dumb ears hear, and the sealed hearts open. This 
may also have a reference to his effective method of preaching and 



making things understood easily. 

The verse under discussion has described second attribute that he 
shall permit his people to eat pure things and shall prohibited impure 
things. This implies that many things which, in fact were pure and 
good, and had been forbidden for the Israelites as a punishment shall 
be permitted by the Holy Prophet g for his people. For example, the 
fat of permissible animals were forbidden for the Israelites as a 
punishment against their sinful deeds. 

For example, the fat of the properly slaughtered animal which was 
forbidden for them was made permissible by the Holy Prophet JJI & 
+, + for the Muslims. The example of impure things includes blood, 
dead animals, liquor and all the prohibited animals. This also 
includes impermissible means of income like gambling, interest and 
bribes etc. (Al-SirGj al-Munir). Some scholars have included immorality 
and ill manners also in impure things. 

Next the verse speaks of the third attribute of the Holy Prophet & 
5 //>.> 

saying # $2 @I JYLYI;$$!@ '$3 "And relieves them of their burden 
and of the shackles that were upon them. 

The Arabic word 'Isr',..=~ signifies heavy burden enough to stop 
movement, and the word 'Aihldl' is a plural of 'ghull' (3.1 signifying 
handcuffs or shackle which binds the hands of a criminal with his 
neck. Both the words refer to punishment and were not, in themselves, 
a religious requirement. For example, the Israelites were essentially 
required to cut away the piece of cloth having impurity on it. They 
were not allowed simply to wash it away. Similarly the spoils of war 
acquired during jihzd with infidels was not permissible for them. 
Reportedly, a heavenly fire used to come and burn it up. They were not 
allowed hunting on Sabbath (Saturday). The human organs involved in 
committing sin were required to be cut off. The murderer had to be 
essentially killed in retaliation with no regard to the nature of murder: 
deliberate or homicide by mistake. They had no legal concession of 
paying ransom. 

The arduous injunctions described above have been regarded to in 
this verse by the words burden and shackles. It is said that the Holy 
Prophet ,&, & &I & shall abrogate such injunctions and replace them 



- 
with easily practicable commandments. The Holy Prophet has 
referred to this aspect of Islamic Shari'ah in a Hadith saying 'that he is 
leaving among them an easy and practicable law which is neither 
cumbersome nor susceptible to going astray'. In another tradition he 
said: %:r+i "Dfn (Islam) is easy". 

Subsequent to the description of some attributes of the Holy 
Prophet +, + &I & the verse has said: 

"So, those who believe in him, and hold him in reverence, and 
help him, and follow the light sent down with him, those are 
the ones who are successful." 

This verse has stipulated the achievement of success with four 
conditions namely, belief in the Holy Prophet , having reverence for 
him, readily coming to his help and followingthe commandments of 
the Holy Qur'an. 

The word used for reverence in this verse is &,>> which is derived 
from 'Ta'zir'. Lexically it means 'to stop someone, with love and' affec- 
tion, from doing something, and to guard him. Sayyidna 'Abdullah bin 
'Abbas a &I dJ has interpreted it as 'reverence. Almubarrad has 
commented that it denotes the highest degree of reverence. The impli- 
cation of the verse is that the achievement of everlasting success is the 
destiny of those who, in addition to having love and respect for him, 
are always ready to help him against his enemies. In the life of the 
Holy Prophet +, & dl,& helping him was directly related to his 
person; but after his departure helping his message or supporting the 
Islamic Shari'ah is anologous to helping the Holy Prophet &. 

The Holy Qur'an has been referred to with the word 'light'. Since 
light does not require an external proof for its existence, similarly the 
Qur'an, in itself, is a clear proof of its being divine and the word of 
Allah, since the highest degree of wisdom and eloquence that i t  
contains is as evident as the sunlight which requires no proof for it's 
existence. Specially so when it was spoken by an unlettered man. 
Similar to light which is not only bright in itself, but has the charac- 
teristics of making the darks bright as  well, the Holy Qur'an has 



enlightened the mankind which was lost in darkness. 

The significance of the Sunnah: 
The verse under discussion started with the worlds, "Those who 

follow the Messenger, the unlettered Prophet," and has ended on the 
phrase. "and follow the light sent down with him". The first phrase 
enjoins the obedience of the Holy Prophet +, 4 JJI while the 
second phrase bids to the obedience to the Qur7anic injunctions. This 
has indicated that eternal salvation is dependent on the obedience of 
both, the Qur'an and the Sunnah, and that the obedience of the Holy 
Prophet can be achieved only by following the way of his life - the 
Sunnah. 

Love and respect of the Prophet is essential 
~h~ phrase J*9"4j'~I- o,F, &,J+ "And hold him in reverence and help him." 

has been placed between the above two sentences, implying that the 
obedience required for the Holy Prophet +, +!G &I is not like the 
obedience one has to show to the high ranking official out of some 
necessity. This has to be the obedience in true sense of the word which 
is a product of love and respect. That is to say, one should bear as  
much love and reverence for him as to make this obedience dearest to 
him. People have varied relations with their Prophet. He is a Prophet, 
a master, a commander and an object of great love at  the same time. 
Besides, the Prophet being superior to all his people in respect of 
knowledge, wisdom, and social and moral behaviour demands, deep 
respect or veneration on the part of his people. 

Our Messenger +, LLII & has perfection in each of the above 
aspects making it essential for the Muslims to fulfil the demands of all 
his positions. He should be believed as a prophet, obeyed as  a 
commander, venerated as a man of great knowledge and wisdom and 
deeply loved and cherished for being very kind to them. 

The obedience of the Prophet has to be a religious requirement for 
the Muslims because the very purpose of his being sent down remains 
unfulfilled without it. In the case of the Holy Prophet & Allah 
Almighty has enjoined additional obligations upon the Muslims. In 
another verse of the Holy Qur'an we find the phrase: :;q$'$;'~~i "So 
that you assist him and honour him." (48:9) Yet in another verse people 
have been warned that they should not raise their voices above the 



- 

voice of the Holy Prophet +, LJlt &I & . The verse said: 

"0 Believers! do not raise your voices above the voice of the 
Prophet." (49:2) 

In another verse the Muslims have been advised in these words. 

"0 believers, do not go ahead in the presence of Allah and His 
Messenger. (49:l) 

The verse has warned the Muslims that they should not start their 
speech before the speech of the Holy Prophet & in his presence. The 
Companion Sahl ibn 'Abdullah ALL JJI +J has taken it to imply that 
people should not start talking before the Prophet of Allah speaks, and 
should remain silent when he talks. Another verse of the Holy Qur'an 
has prohibited the Muslims from calling the Messenger of Allah in a 
manner they call each other. It said: 

"Do not make the calling of the Messenger, among yourself, 
like the calling of one another." (24:63) 

The Holy Qur'an warned the Muslims that all their good deeds 
shall go waste if they show lack of respect to him. 

The companions, who availed the company of the Holy Prophet & 
most of their time, maintained the respect of the Holy Prophet 
according to Qur'anic instructions. It has been reported that Sayyidna 
Abu Bakr L;S JJI d J  , after the revelation of the above verse, used to 
speak with the Messenger of Allah as stealthily as saying some secret 
to him. Same was the case with Sayyidna 'Umar al-FarGq r;s &I &J . 

The companion 'Amr ibn 'As L L ~  &I >J has said: 

"None on earth is as dear to me as was the Messenger of Allah 
but a t  the same time I was unable to cast my looks at  him. If I 
am ever asked to describe him, I find it difficult since I have 
never seen him enough as to give out his description." 

Tirmidhi has reported Sayyidna Anas L L ~  JJI + - J  saying that when- 
ever the Holy Prophet +, & &I & came in the assembly of the 



companions, people kept their eyes down with respect. Only Sayyidna 
Abu Bakr and 'Umar @ JJI &J raised their eyes and used to smile a t  
them. 

'Urwah ibn Mas'ud was once sent to MadTnah for spying on the 
Muslims. On his return to Makkah he reported, "I have seen the 
courts of great kings like the king of Rome and Persia and I have met 
King Negus but the respect and veneration I saw in the hearts of the 
Muslims for their prophet was unique, never seen anywhere in the 
world. I think you shall never succeed against them." 

The Companion Mughirah ibn Shu'bah 1;5 Jjl &J has reported in a 
Tradition that the companions of the Prophet of Allah deemed it  
against his respect to call him from outside his house. They knocked a t  
his door with their finger nails to avoid making a loud sound. Even 
after his departure the companions did not only avoid talking loudly in 
his mosque, they also avoided raising their voice while giving sermons 
in the mosque. A number of people could not help themselves from 
weeping when some one made a mention of the Holy Prophet $!$ . 

This exemplary love and respect of the Holy Prophet +, ~ j s  *I11 
let them share a considerable part of prophetic perfection and enjoy 
the highest religious status next to the prophets. 

Verses 158 - 159 

Say, "0 people, I am a messenger of Allah (sent) to you 
from the One to whom belongs the kingdom of the 
heavens and the earth. There is no god but He. He gives 
life and brings death. So, believe in Allah and His 
Messenger, the Ummi (unlettered) prophet, who 
believes in Allah and in His words and follow him so 
that you may get the right path!' [I581 And among the 



community of Muss there are people who guide with 
truth and do justice thereby. [I591 

This verse speaks of one of the basic aspects of the prophethood 
which is among the fundamental tenets of Islam. That is, the Holy 
Prophet +A& &I & has been sent as His Messenger to the entire 
mankind and to the jinn (genies) coming into being upto the day of 
judgment. 

This verse has commanded the Holy Prophet +, 6 &I to make 
general declaration that he has been sent to all the people of the 
world, and that his prophethood was not limited to a particular people 
and place as was the case with the early prophets who came to a 
particular people and place and for a limited period of time. 

He is the last of all Prophets 
The fact that the Holy Prophet +, Ljs &I & has been sent down a t  

the end of all prophets is an obvious reason behind the Islamic belief of 
Finality of prophethood. His being the last of all prophets and coming 
down for the guidance of all people of all future times leaves no room 
for any other Prophet. The same fact provides with an explanation to a 
characteristic quality of the Muslim Ummah. According to a Tradition 
of the Holy Prophet +, A& &I & , there shall always be a group among 
the Muslims who will keep defying the anti-Islamic forces and putting 
resistance in the way of sacrilegious thought and practice. It will also 
correct false interpretations of the Qur'an and the Sunnah. This group 
shall be favoured by Allah with His special help and thereby will , ulti- 
mately, win over the opposite forces. I t  is because these people are 
considered to be the real inheritors of the prophetic mission, faithfully 
discharging their duty after the Holy Prophet &$. 

Imam al-Razi, udder the comments of the Qur'Gnic commandment 
g I$$(B~ in the company of the truthful) has remarked that this 

I / 

phrase has provided an assurance that a group of the truthful shall 
always be available for people, otherwise the command of seeking 
their company made no sense. Imam Razi has inferred the principle of 
consensus ( r ~ ~ )  from this phrase. That is, the presence of the truthful 
people was enough to preclude the agreement of the Muslim Ummah 
on error. 

Ibn Kathir has inferred from this verse that it has provided a proof 



that the Holy Prophet +,&dl+ was the seal of the prophets 
because his message was for all the people of the world and for all the 
ages to come. According to some authentic Traditions, the Prophet 
'IsZ r U I  *-j, will also follow the Law of the Holy Prophet +, + A1 
after his descent from heavens in the last age. Apart from this verse 
there are many other verses which speak in unmistakable terms of the 
Finality of Prophethood. For example the Holy Qur'an said: 

"And this Qur'an has been revealed to me that I may warn 
you thereby, and whomsoever it may reach." (6:19) 

This, evidently, enjoins the following of the Holy Qur'an upon all 
the people coming after the Holy Prophet +, ~ j s  &I & and to acquire 
knowledge of the Qur'an. 

Some distinctions of the Holy Prophet & 
Ibn Kathir has cited the Musnad of Imam &mad reporting by 

authentic narrators that at  the occasion of the battle of Tabuk, the 
Holy Prophet & was engaged in the late night prayer (Tahajjud). The 
companions gathered around him in a circle to save him from any 
possible attack by the enemy. After completing the prayer the Holy 
Prophet +, A& &I said, "This night I have been awarded with five 
distinctions, not awarded to any prophet before. Firstly, my prophet- 
hood has been extended to all mankind while the message of the 
prophets prior to me was limited to their particular people only. 
Secondly, my presence creates a feeling of dread in the hearts of my 
enemy which overtakes him from a distance of one month's travel. 
Thirdly, the spoils taken from the enemy have been made permissible 
for my people, while it was prohibited for the early people. Fourthly, 
Allah has made the whole earth a place for our prayers like a mosque, 
and made it a purifier (in tayammum) for my people, while the prayers 
of the early people was limited to their churches or synagogues. They 
were not permitted to pray at  home or out in the land. Besides, in the 
absence of water my people are allowed to make use of soil, in place of 
water for tayammum (a substitute of ablution). The early people were 
not given this concession." Then, he said, emphatically that the fifth 



distinction was, above all, the most promising and helpful. He 
explained, "Every prophet was asked by Allah to make one particular 
supplication which was to be essentially acceded to, and every prophet 
made that invocation for their particular aim. Allah asked me too to 

make such invocation. I preferred to reserve my invocation until the 
Day of Judgement which will be of great use to you and to those who 
follow and bear witness that there is no god but Allah." 

Another Tradition reported by Imam &mad on the authority of the 
Companion Ab6 MGsa al-Ash'ari r ; ~  &I &J has contained that the Holy 
Prophet & said, "Any one hearing the news of my appearance, be he a 
Muslim, Christian or Jew must believe in me, otherwise he will be 
placed in Hell." 

Sahih al-Bukhari has reported the following incident with regard to 
this verse: Sayyidna Abu Bakr and Sayyidna 'Umar ~ g t c  AI +J once 
had severe disagreement on a matter. Sayyidna 'Umar left the place to 
express his dissent. Sayyidna Abi  Bakr ~ ; t  AI dJ followed him in order 
to bring him round. Sayyidna 'Umar being angry with him entered his 

house and locked the door upon him. Sayyidna Ab i  Bakr, having no 
choice went to the Holy Prophet & and related the whole story to him. 

Later, Sayyidna 'Umar r;s &I dJ had a feeling of regret for misbehaving 
Sayyidna Abu Bakr, he too went to the Holy Prophet &$ and informed 
him of the incident. The Companion Abi  al-Darda' LG &I ubJ has 
reported that the Holy Prophet & was annoyed a t  it. Seeing that 
Sayyidna 'Umar r;s &I was going to be admonished for it, Sayyidna 
AbG Bakr r;s &I &J said to the Holy Prophet &, "My fault was greater". 
At this point the Holy Prophet & said, "Can you people not leave one 
of my companions alone and save him from the annoyance on your 
part? Do you people not know when I declared by the will of Allah Gr 
G+ @I ,, $1 $g;$!$61 "0 people, I am a messenger of Allah sent to you 
all," you all belied me? I t  was Ab i  Bakr alone who testified to my 
Prophethood." 

In short, this verse is a clear evidence proving that  the Holy 
Prophet & has been sent to the whole mankind. His message is for all 
generations and for all times to come and for all places. No one can 



achieve salvation without believing in him, even if he is faithfully and 
devotedly practicing some other faith or book. 

The next sentence of the verse reminds people that he has been 
sent from the One to Whom the Kingdom of the heavens and the earth 
belongs and who gives life to every living creature and brings death to 
it. That is, He alone is the Lord of the Universe. The last sentence of 
the verse said: 

"So, believe in  Allah and His Messenger, the U m m i  
(unlettered) prophet who believes in Allah and in his words, 
and follow him so that you may get the right path." 

After establishing the fact that the Holy Prophet ,&> cjs &I & was 
sent for all the people of the world and for all times to come, and that 
there is no other choice for any one but to follow his law - the Islam, 
the verse enjoins the belief in Allah and in His Messenger, who is 
Ummi, the unlettered. He, himself believes in Allah and in His words. 
The people should, therefore, follow him to keep themselves on the 
right path. 

The 'words' ~su refer to the word of Allah revealed to his prophets 
like the Torah, Evangile (the book revealed to the Prophet 'fsa (Jesus)) 
and the Qur'an. It may be noted that the command of believing in him 
is followed by another command of following him. This has indicated 
that sheer belief or making the verbal utterances of belief, is not 
enough for guidance or salvation. Practicing Islamic Shari'ah is essen- 
tially required for one's salvation in the Hereafter. 

The great saint and spiritual leader Sheikh Junaid of Baghdad has 
remarked that all the paths leading to Allah are closed except the path 
specifically defined by the Holy Prophet +, + &I . 

The Truthful among the Israelites 
,,9,59.9 f , y , :  The verse 159 said: ;$+&:+,; +,,+- i'i #9 r$ $; "Among the commu- 

- - 
nity of Musa there are people who guide to the truth, and do justice 
thereby." That is, there is a group among the Israelites who follows the 



truth and decides their controversies according to the dictates of the 
Truth - Islam. Which are the people referred to in this verse as 
following the truth among the Israelites? This refers to the people who 
faithfully followed the commandments of the Torah and the Injil a t  the 
time they were revealed, and those who readily accepted the faith of 

Islam after the appearance of the Holy Prophet +, r j t  &I according 
to the predictions contained in the Torah and the Injil. The Holy 
Qur'an has referred to this group in a number of verses in commend- 
able terms. There is a verse which said: WI'$I +I'&~?%~&I'I $i& 
/,99,, f/ ,u, + d l  "Among the people of the Book there are those whoyare . 
steadfast, they recite the verses of Allah in the night hours, and they 
prostrate." (2:113) . . 9 *P& 9 9 &',p9',fI'/,jj; 

d5+2 , ;p l , .  * .  , + &, 

"Those to whom We gave the book before this, they do believe 
in this (Qur'an)". (28:52) 

Under the comments on this verse we find a narrative in the 
commentaries of Ibn Jarir and Ibn Kathir. A group of Israelites who 
greatly despised the corrupt practices of the Israelites had prayed 
Allah for having a separate land away from the other tribes so that 
they might practice according to the original faith preached by the 
Prophet MEsa t~~ 4. Allah carried them to a land somewhere in the 
far East where they faithfully practised their faith. 

Another favour of Allah bestowed upon them was that in the time 
of the Holy Prophet +, +L &I they were granted an opportunity to 
embrace Islam directly on the hands of the Holy Prophet +, Ljs A&. 
In the night of Ascension +.L) the Archangel Jibra'il (Gabriel) took 

I I 

the Holy Prophet + ~ j s  JJI & to these people on the way to heavens. 
They accepted the faith and the Holy Prophet +, &&I C+LP taught 
them some SGrahs (chapters) of the Holy Qur'an. 

The Prophet of Allah asked them if they had some means of 
weighing and measuring and what other means of subsistence did 
they have? They answered that their usual practice was that they 
cultivated the land and collected the whole produce together in a heap. 
The people came and took from it according to their need. They said, 
"We do not, therefore, need any weights and measures." The Holy 



Prophet + A& dl& asked them if any one of them ever told lies. They 
said that no one among them ever told lies because it was a usual 
practice that any person speaking a lie was burnt up by a heavenly 
fire. He asked them as to why all their houses were of the same type? 
They answered, that it was to avoid the possibility of showing off one's 
affluence as compared to others. He asked them why they had built up 
their graves in front of their houses? They said that this made them 
remember their death all the times. 

After the Holy Prophet +, 6 &I returned from heavens to 
Makkah, this verse was revealed to him. Al-Qurtubi, under the 
comments of this verse has narrated this event along with other 
suggestions and has remarked that this narrative was not authentic. 
Ibn Kathir, however, has termed it as an unusual event but did not 
reject it. 

In short, this verse makes us understand that there has always 
been a group among the Israelites who followed the Truth. Be they the 
people described above or the ones who embraced Islam after the 
appearance of the Holy Prophet +, 4 dl & . 

Verses 160 - 162 

And We divided them into twelve tribes, as separate 



communities. And we revealed to Misi when his people 
asked him for water, "Strike the rock with your staff!' 
Then twelve springs gushed forth from it. Each tribe 
came to know their drinking place. And We shaded 
them with the shadow of the clouds. And we sent down 
to them the 'Mann' and the '~alwa" (saying), 'Eat of the 
good things we have provided you!' And they did us no 
harm, rather they have been harming their own selves. 

[I601 

And when it was said to them, "Live in this town and 
eat therefrom any where you like, and say, 'Hittah' (we 
seek forgiveness) and enter the gate prostrating, so 
that We forgive your errors. We shall give much more 
to those good-in-deeds." [I611 

But those of them who were unjust substituted another 
word for the one that was said to them. So, We sent 
down upon them a scourge from the heavens, because 
they have been transgressing. [I621 

The above verses have enumerated various favours that  Allah 
bestowed upon the Israelites, and spoke of their deviation from the 
commands of Allah resulting in a heavenly punishment for their trans- 
gression. The translation of the verses given above is self explanatory 
and the relevant details have already been given in Surah Al-Baqarah 
(First volume of this book, translation and commentary under verses 57-59, pages 217- 

221). 

Verses 163 - 166 

1. Manna which is "Man-hu' in Hebrew has been described in Exodus (14:14) 
in these words, "a small round thing, as small as a hoar frost on the 
ground". According to 'Abdullah YGsuf 'All, it usually rotted if left over till 
next day; it melted in the hot sun. The amount necessary for each man was 
about an  omer, a Hebrew measure of capacity equal to 2 112 quarts. This is 
the Hebrew account probably distorted by traditional exaggeration. The 
actual Manna found to this day in the region of Sinai is gummy saccharine 
found on a species of Tamarisk. As to 'Salwa' i t  is a quail, large flights of 
them are driven by winds in the Eastern Mediterranean in certain seasons 
of the year, as was witnessed during the Great War 1914-1918 by many 
Indian officers who campainged between Egypt and Palestine. (The Holy 
Qur'an by YJsuf Ali vol. 1 page 31) -- Translator. 
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And ask them about the town which was situated by 
the sea, when they used to transgress in the matter of 
Sabbath, when their fish came to them openly on the 
Sabbath, and did not come when they did not have 
Sabbath. In this way, We put them to a test, because 
they used to act sinfully. [I631 

And when a group of them said, 'Why do you preach to 
a people whom Allah is going to destroy or punish with 
a severe punishment? They said, 'To absolve ourselves 
before your Lord, and in order that they may fear 
Allah!' [I641 

So when they forgot the advice they were given, We 
saved those who used to forbid evil and seized those 
who transgressed, with a bitter punishment, because 
they had been disobeying. [I651 

So, when they persisted in doing what they were 
forbidden from, We said to them, 'become apes, humili- 
ated!' [I661 

The detailed discussion of the events contained in the above verses 
have been produced in the first volume of this work in SGrah Al- 
Baqarah (under verses 58-60, pages 211-2231, Those interested may refer to 
those verses for details. 

The Holy Prophet pLYJ r t ~ s  JII & has been asked to warn the Israe- 
lites present in his time by reminding them the events related in these 
verses. The events referred to in these verses are clear and require no 
explanation. 



~Grah Al-A'rif : 7 : 167 - 169 7 3 

Verses 167 - 169 

And When your Lord declared that He would surely 
keep sending, till the Day of Doom, those who inflict on 
them evil punishment. Certainly, your Lord is swift in 
punishing, and certainly He is the Most-forgiving, Very 
Merciful. [I671 

And we divided them on the earth as separate commu- 
nities. Some of them are righteous, while some others 
are otherwise. And we tested them with good 
(happenings) and with bad happenings, so that they 
might return. [I681 

Then after them, came a generation who inherited the 
Book, taking to the mundane stuff of this world and 
saying, 'We shall be forgiven." And if there comes to 
them similar stuff they would take to it (again). Were 
they not made to enter the covenant contained in the 
Book that they should not say, about Allah, anything 
but the truth? And they learnt what it contained. And 
the abode is better for those who fear Allah. Have you 
then, no sense? [I691 

The first two verses (167 and 168) have referred to the two punish- 
ments given to the Israelites. Firstly, Allah will keep sending up to the 
Day of Doom, some individuals or groups of people who will punish 



and bring disgrace to them. In fact, this is what has been happening to 
them up to this day. They had been dominated and disdainfully 
treated by others as has been recorded by history. me may not be in 
doubt about their present government in a part of Palestine, as it is a 
common knowledge that the state of Israel is, in fact, a part of the 
world powers, created by them for their political objectives against the 
Muslim U m m a h .  They are still ruled over and dominated by the colo- 
nial powers. It is, in fact, a military base of America. The day these 
powers stop providing them with their aid they shall not be able to 
maintain their existence for long. 

The second punishment has been mentioned in verse 168. That is, 
Jewish populace has been cut into fragments scattered in all the parts 
of the world they could not integrate themselves into a solid nation. 
The phrase >f4:$ 4 J@; "And we divided them on the earth a s  
separate comm;nitiesp'. has refered to this fact. The Arabic word 

J 
signifies breaking into pieces. While the word +I is plural of U m m a h ,  
which means 'a group', 'a party'. The verse means that Allah has 
divided them into fragments making them scattered on the earth. 

This indicates that being integrated in a whole, or having an entity 
as a nation is a blessing of Allah while getting disorganized into parts 
separated from each other is a punishment from Him. The Muslims 
have always enjoyed the blessing of having their own entity, and being 
recognized as an organized people in the world. Starting right from 
Madinah in the time of the Holy Prophet +, A+ &I up to this day 
they have their own independent rule in various parts of the earth. 
The presence of Islamic countries from the far East to the West is an 
obvious proof of this fact. 

Their present state in Palestine should not cause any doubt as they 
have to come together in a place in the last age according to the proph- 
ecies made by the Holy Prophet +, 6 &I& . He informed us in 
authentic Traditions that Prophet 'IsZ +tl Ljs shall come down to the 
earth from heavens before the end of the world, and all the Christians 
shall embrace Islam. He shall fight a war against the Jews and put 
them to death. The culprits of Allah are not summoned through police, 
or other agencies; they are driven to their place of death by the causes 
created by the will of Allah. 



The Prophet 'Is5 (Jesus) 4 is to descend from heavens in the 
land of Syria. He shall fight war with the Jews. The Prophet 1s; & 

r XJI has been saved the trouble of seeking the Jews in different parts 
of the world by causing them to gather in Palestine. As to their 
present political power and sovereignty in the State of Israel, it is a 
delusion which beguiles only those who are not conversant with the 
world politics. The so called 'State of Israel' is, in fact, a common camp 
ground of the big powers like America, Russia, and England. I t  
depends upon the aid of its masters for its existence. I t  has to serve 
the aims and objectives of its Masters. They are still living in real 
servitude, and are deprived of their free rule in true sense of the word. 

The Holy Qur'an has informed us of their disgrace and distress up 
to the end of time in these words: 

"And when your Lord declared that he would surely keep 
sending till the Day of Doom, those who inflict upon them an 
evil punishment." 

History has recorded that they have been continually persecuted 
by one people or another right from the time of the Prophet Sulayman 

r Y...,JI LJt to the present age. Their imprisonment by Nebuchadnassar 
and persecution at  the hands of subsequent kings, then their defeat 
and ignominious fate a t  the hands of the Holy Prophet +, A& &I 
and his Caliph 'Umar al-Fi'aruq *;5 &I &J 1 are obvious example of this 
fact. 

The second phrase of this verse is this: 

"Some of them are righteous, and some of them are other- 
wise". 

The righteous people among them are those who followed the 
commandments of the Torah faithfully and did not try to distort them 
as others did. The people termed as 'otherwise' include infidels and 
those who obstinately disobeyed their prophets and even killed them. 
The terms 'righteous' and 'otherwise' may also refer to the people who 

1. The recent persecution of the Jews at  the hands of Hitler in the second 
world war is a fresh example of this Qur'gnic declaration. (Translator) 



believed in the Holy Prophet +, 4 dl & and followed the Qur'anic 
guidance after it's revelation. Opposed to them are those believing in 
the Torah as the word of Allah, disobeyed it or distorted its command- 
ment and thus sold out their eternal salvation for petty gains of this 
world. The last phrase of this verse has said: 

"And we tested them with good happenings and bad happen- 
ings so that they might return." 

The "goood happenings" refer to their state of prosperity, comfort 
and ease while 'bad happenings' has reference either to their various 
persecutions and calamities faced by them throughout their history, or 
it may have referred to some period of famine coming upon them as 
punishment. Both the methods of testing their obedience were used in 
their case. Prosperity and wealth were given to them to see if they 
show their gratefulness to their Lord. When they were a failure in this 
test, they were made to undergo many punishments already discussed 
in the foregoing verses. 

Their perversion of thought and practice had gone to such extent 
that in the time of prosperity they said: 

"Allah is poor and we are rich." (3:181) 

while in times of their destitution they said: dl+ "Allah's hand is 
shackled." (5:64) Another implication of the verse is that prosperity or 
poverty, happiness or suffering are sent as a test to mankind in order 
to judge the faith and love of the created for the Creator. Both, pros- 
perity and suffering should be of no real concern to the men of under- 
standing, as they are temporary and have to end. 

It is, therefore, not wise to show arrogance for one's prosperity or 
being dejected for one's impoverishment. A persian poet said: 

- 
>Lsp~,t!J-++~-+~+ 

"Neither happiness awarded us  with real benefit nor did 
sorrow make us weep. Both came as guests to our resolute 
spirit." 



The verse 169 has said: 

"Then, after them came a generation, who inherited the Book, 
taking to the mundane stuff of this world and saying: 'We 
shall be forgiven.' And if there comes to them similar stuff, 
they would take to it (again). 

The Arabic word GiZ is a past tense of 2% signifying a deputy or a 
person trusted with one's work in one's absence. 

The second word used here is '& with the merged sound of the 
second letter Lam, generally denoting a deputy who is marked with 
wickedness, as opposed to the good practices of his elders. The word 
$<; is a derivative of 26, that is, inheritance. The next word is g;; 
meaning something bought with money. Sometimes, it is used just for 
something possessed. The use of this word for money indicates that 
any thing owned in this world is temporary, because this word, as an 
antonym of 'Jauhar' (substance), is used for an object which requires 
something else to show its existence like colour which requires another 
thing to show itself. The word 3;i has been derived from 5:' which 
denotes nearness or lack of distance. The word c f i s  a faminine gender 
of this word. The word d;imay also be taken to be a derivative of i:d; 
which signifies disgrace. In this case the word shall refer to something 
disgraced. 

The verse implies that there were two groups of people among the 
early Jews, the righteous and the wrong-doers. The people coming in 
later generations who inherited the Torah, however, acted opposite to 
their elders and made the Book an object of trading or a means of their 
earning. They used to manipulate and distort the text of the Torah for 
some money offered to them for this purpose. Moreover, "they said: 

"We shall be forgiven". In spite of committing as great a sin 
as distorting the text of the Book of Allah, they claimed their forgive- 
ness by Allah. They are warned of this error in the very next sentence. 
saying: 9&'?49+9. (,&& A,,+ .- ,+,& , s 7  j!j "If there comes to them similar stuff they 

would take to it (ag&)." That is to say, they are in such a state of 
perversion that in case they are offered money for changing another 



text, they shall readily accept it. The verse has implied that forgive- 
ness of Allah is always there to those who are mindful of their error 
and turn to their Lord in repentence showing their remorse over what 
they have done, and making firm promise of not repeating the same 
mistake again. Being persistent in their sinful acts and claiming their 
forgiveness is sheer self deception. The next part of the verse puts a 
question to them, whether they were not made to enter a covenant 
with Allah that they shall never say anything but truth about Allah. 
Yes, they read this pledge in their Book. This is nothing but their 
impudence and obstinacy that stops them from realizing the truth of 
the Hereafter which is exclusively the fate of those who fear Allah. 

Verses 170 - 171 

And those who hold fast the book and establish the 
~ a l a h  (are righteous) - Surely, Allah does not waste the 
reward of the righteous. [I701 

And when We raised the mountain over them as 
though it were a canopy, and they thought it was 
falling upon them. (We said,) "Hold firmly what We 
have given to you and remember what is therein, so 
that you may become God-fearing." [I711 

The preceding verse (169) contained a mention of a covenant made 
with the religious leaders of the Israelites in particular, that they shall 
not make any changes in the Torah and shall not ascribe to Allah 
anything but the truth. I t  has already been mentioned that they 
violated this pledge and distorted the contents of the Torah for petty 
amounts of money. This verse is an extension of the same theme. I t  
says that there are some among their religious leaders who are truth- 
fully following the commands of the Torah and are firmly adhering to 
its guidance. They established the Salah as was required. The verse 
has provided with an assurance to such people that they shall not be 



- 
deprived of their reward. That is, those who have been true to their 
faith and fulfilled its demands are righteous people among them. 

There are some points of discussion related to this verse. The term 
'Book' most probably refers to the Torah. Another possibility is that it 
refers to all the heavenly books of Allah like Torah, Injil and the 
~ u r ' a n .  Another point to be noted is that merely keeping the book of 
Allah and showing respect to it without following its' commandments 
does not fulfil the very object of its revelation. It is why the verse has 
used the word ;&"Hold fast", in place of $tor zjf@"those who take 
it or read it. Holding fast the Book requires to follow all it's injunctions 
and commands. 

The next thing we note in this verse is that out of a large number 
of doctrines of the Torah the verse has made mention of "establishing 
'Salah' only. This is because the Salah is the most significant and 
purposeful act among the precepts enjoined by Allah. This is, in fact, 
the most basic and quintessential way of expressing one's faith in, and 
obedience to, Allah. Offering the Salah regularly makes one capable of 
being regular in other worships more willingly and with more ease. 
The Holy Prophet +, 4 &I & has termed the Salah as being the pillar 
of Islam. The whole edifice of Islam rests on it. Whoever has erected it 
properly has built the whole structure of his faith on a stronghold. Any 
one not regular in Salah, is of no worth to Allah, even if he is seen 
reciting His name all the times and has unusual visions and does 
extraordinary acts. 

The next verse (171) described another incident of the Israelites 
when they were forced to promise their obedience to the law of the 
Torah. I t  has also been mentioned in the S h a h  al-Baqarah. The 
Arabic word 'E signifies drawing or lifting up. In the S i r a h  al- 
Baqarah the word I%',. has been used which denotes the act of raising 
up. Sayyidna 'Abdullah ibn 'Abbas LG &I dJ has therefore, taken the 
word &'to signify raising high. The Arabic word 'Zullah' & means a 
sunshade or a canopy. 

- - 
The verse refers to the time when the Prophet Musa rUI L& came 

back from the mount of Sinai with the book of Torah. They found 
therein many injunctions which they thought were difficult for them, 
to follow. They started showing their unwillingness for obeying those 



commandments. Allah commanded the Archangel Jibra'il ?x.JI LjC to 
raise the mount of Sinai upon their town. The area of this town is 
reported to have been three square miles. When the ,mount of Sinai 
was hanged over their heads they fell down prostrating themselves out 
of fear and promised their obedience to the Law of Moses (the Torah). 
The future events, however, witnessed their deviation from the Law 
every now and again. 

No compulsion in Faith 
The above incident gives rise to a question. Why the Israelites were 

forced to make a promise of their obedience while the Holy Qur'an has 
declared $91 4 213~4 "There is no compulsion in Faith?" (2:256) The 
answer is quite simple. None of the disbelievers has ever been forced 
to accept faith, nor any one is allowed to use force for this purpose. 
However, those who have already entered the covenant of faith out of 
their free will and, later, deviate from the commandments of Allah just 
for avoiding their commitments, shall essentially be forced to abide by 
the rules and regulations of the Law. In case of deviation from their 
duty they must be held liable to punishments prescribed by the Law. 
This is what exactly happened in this incident. They had already 
believed in Allah and in His Prophet and had entered the covenant of 
Faith. What they did was to deny from obeying the Law of the Torah 
and rightly were forced to fulfil their commitment. 

Verses 172 - 174 

And when your Lord brought forth from the children of 
Adam, that is, from their backs, their progeny, and made 
them testify about themselves, "Am I not your Lord?" They 
said, "Of course You are, we affirm" - lest you should say 
on the Day of Doom, 'We were ignorant of this," [I721 or 
you should say, "It was our forefathers who associated 



partners with Allah, and we were (only) a progeny after 
them. Then, would you destroy us on account of what the 
false ones did?" [I731 And this is how we elaborate the 
verses, so that they may return. [I741 

The covenant of Alust: d l  + 
These two verses describe the event of the great heavenly covenant 

which the Creator, Allah, made with all His created being even before 
they took the form of their existence. This covenant is known as the 
covenant of Alust (ST). 

Allah is the creator of all the worlds, the heavens, the earth and 
whatever exists between them. His infinite wisdom and all- 
encompassing knowledge has designed and manufactured this 
universe with as much perfection as leaves no room for any doubt or 
question. He has created everything with a wise set of rules and regu- 
lations. Following these laws ensures people of eternal success and 
ever-lasting peace and comfort while deviation from these principles 
makes one liable to punishments prescribed by Allah. 

We may also note that His all-encompassing knowledge and infi- 
nite wisdom was enough to decide the fate of all the created beings 
without assigning His angels to watch over and keep the record of the 
deeds of His servants, and without weighing their deeds in the 
Balance on the day of Judgement. It is because He is All-Aware of the 
deeds, even of the hidden thoughts and intentions of His servants 
without the remotest possibility of making wrong judgement. 

His Grace and perfect Justice, however, chose that none should he 
punished without providing him with documentary evidences of his 
sinful acts, in a way, that sinner himself finds no choice but to readily 
acknowledge his sinful deeds. 

He appointed some of His angels to record each and every act done 
by an individual. The Holy Qur'Zn said: 

9 9 %+j4d5~j$kwL' / .  / 

// 
1 

"He utters not a word but there is by him a vigilant watcher." (50:18) 

1. According to SayyidnZ Ibn 'Abbas &I A, everything good or bad about a 
mortal is recorded by his guardian angels" (A study of al-Qur'an al-Karim 
vol. 4 p. 969, by La'l Muhammad Chawla) {Translator] 
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In another verse the Holy Qur'in said: *$d$ j:, ~r "And every- 

thing small and great is written down." (5453; ?hen, on the Day of 
Judgement the Balance shall be set to weigh the good and bad deeds of 
all people. Those whose good deeds weigh heavy shall be rewarded 
with salvation while those whose bad deeds weigh heavier shall be 
punished. 

Moreover, when Allah, the Best of All Judges shall hold His court 
on the Day of Judgement, He shall call for witnesses on the deeds of 
every individual. Certain wrongful people shall falsify certain 
witnesses. Allah shall ask his physical organs to bear witness to his 
deeds. They shall be given power to speak and bear witness against 
them. The places where the deeds were done shall also come to witness 
against them until they shall find no way to belie the witnesses and 
finally will make confession of their evil deeds. The Holy Qur'an 
referred to it in these words: 

"So, they will confess their sins, but far removed (from Allah's 
Mercy) are the companions of the blazing fire." (67:ll) 

We also note that Allah, who is the most kind and loving did not 
leave His servants at  the mercy of law and regulations only. He, out of 
His kindness, provided His servants with complete guidance through 
His prophets and the Books, in order to save them from eternal 
punishment. 

Like the kind parents who make it essential for their children to go 
to school every morning also make sure that their children get all 
their requirements ready before time to facilitate their following the 
law of school-going with all possible ease. Allah, who is free from all 
similarities is more loving and kind to His servants than are the 
parents to their children. He did not only formulate the laws but made 
them a source of real guidance. Along with the commandments He also 
taught how people can carry out His commandments with ease and 
readiness. 

Apart from sending His messengers and divine books to His 
servants He appointed a large number of His angels to help and guide 
people to the right path. Besides, He created clear signs of His Power 
and wisdom all around so that people may use their own observation 



and understanding to distinguish right from wrong, and to remember 
their Creator. He repeatedly invited people to make use of their obser- 
vation and understanding when seeing His signs scattered all around 
them. He said, in the Holy Qur'an : 

"And on the earth are signs for those who have firm faith, and 
also in your own selves. Do you not see then?" (15:20) 

Another arrangement made by Allah to make people act right- 
eously was to make them enter into covenants with Him through His 
prophets. The Holy Qur7Zn has references to a number of such cove- 
nants made with various people i.n varied circumstances. The Prophets 
were made to promise that they shall essentially convey Allah's 
message to their people without any regard to difficulties and reproach 
from them. This pious group of prophets did convey Allah's message as 
faithfully as was possible and sarificed all that they had in this way. 

Similarly the people of every prophet were made to promise to obey 
their prophet, and in some special cases, to spend all their energy in 
carrying out particular commands. Some people fulfilled their promise 
while some others did not. 

Among such covenants the most significant one is the covenant 
which all the prophets were made to enter regarding the Holy Prophet 

+, 4 JJI that all the prophets shall follow the last of all prophets 
and assist him when they find some opportunity to do so. The Holy 
Qur'Zn has mentioned this covenant in the following verse: 

"And when Allah made the prophets take pledge: (saying) If I 
give you a book and wisdom, then comes to you a messenger 

1. This verse has referred to two kinds of signs; external and internal. The 
external signs are profusely available all around us; the heavens the earth, 
the oceans, mountains, plants and trees, fruits of different colour and 
taste; they provide us with unmistakable guidance to our Lord. The 
internal signs include the process of our reproduction, our physique, our 
thoughts, intentions emotions and sentiments of happiness and sorrow. A 
little reflection on these signs positively leads us to the Creator and makes 
us to express our gratefulness to Him. (Translator) 



verifying what is with you, you shall have to believe in him 
and you shall have to support him." (3:81) 

The Significance of Bay'ah (LT Swearing Allegiance) 
The traditional way of taking pledge (bay'ah: discipleship) from the 

devoted followers, is infact, in pursuance of this practice of Allah. The 
Prophets, their companions and spiritual leaders have been taking the 
pledge of allegiance from their followers. The incident of 'Bay'ah al- 
Rizwan' has been mentioned in the Holy Qur'an. It said: 

C ;a, & &f&-g;l*gl &.$Al *$ 'd 
/ C -/ / / 

"Allah was certainly well pleased with the believers when 
they swore fidelity to you (0 Prophet) under the tree." (48:18) 

The Holy Prophet +, 4 dl& took such pledge of allegiance from 
his companions on many occasions. 'Bay'ah al-'Aqabah' is a famous 
pre-migration covenant made with the Ansars of Madinah. The custo- 
mary way of Sufis to take pledge from their followers, is a covenant 
taken for practising the commandments of Allah regularly and 
strengthening their belief in Allah by frequent remembrance of their 
Lord. The way of swearing fealty to some one has many advantages 
and draws 'Barahah' from Allah. 

After swearing fealty to some Sheikh (Spiritual Master), a follower 
feels himself more willing and inclined to practise the religious obliga- 
tions, and is more conscious in seeking the pleasure of Allah. 

The above description of Bay'ah also clears away a misconception 
common among the men of little knowledge that by putting one's hand 

in the hands of some Sheikh or spiritual leader is enough for one's 
salvation in the Hereafter. This is absolutely an erroneous notion as  
swearing allegiance is a pledge taken for following practical guidance 
according to the instructions given by the Sheikh. Therefore, only 
placing one's hands into the hands of a Sheikh is simply of no use. 
Rather, it is a deviation from the pledge and may incur the wrath of 
Allah. 

-- 

1. By implication this pledge taken by all the prophets makes it.binding on 
and to the followers of all the prophets to believe in the Holy Prophet & 

follow him and support him in achieving his objectives. I t  makes binding 
upon them to follow the law given by the last of all prophets. (Translator) 



The verse (172) speaking of the covenant of Eternity AT+ in the 
preceding pages has used the word c[ for the children of Adam. 
According to Imam Raghib al-Isfahani the word has been derived 
from the Arabic root .,i which signifies to create. The Holy Qur'an has 
used this word to signify the same meanings in a number of verses. 
The word 'Dhurriyyah' ($4) therefore signifies all those created. This 
implies that the covenant of Eternity included all the human beings as 
they are the progeny of Adam r~~ 1-15 . 

We find some more information about this covenant in the litera- 
ture of Had3h.  Imam Malik, Abu Dawud, Tirmidhi and Imam &mad 
have reported on the authority of Muslim bin Yasar that some people 
asked the Caliph 'Sayyidna 'Umar al-Faruq ~ ; s  dl &J of the connotation 
of this verse. He said that the same question was put to the Holy 
Prophet +, Ljc JJI and the answer of the Holy Prophet +, +.L J j l  

as he heard it was as follows: 

"Allah Almighty first created Adam rKJI 4, then He placed His 
hand upon his back, and drew forth all the righteous descendants of 
Adam who were to come into being and said, "I have created them for 
the Paradise, and they shall act righteously as to deserve Paradise. 
Then He placed His hand on the back of Adam and all the wicked 
descendants that were to come into being appeared. He said, "I have 
created them for the Hell, and they shall act wickedly as to lead them 
to Hell." 

Someone from among the companions of the Holy Prophet $$ asked 
him, "When Allah has already decided the fate of the mankind why the 
people are asked to do good deeds, while they are of no effect. The Holy 
Prophet +, + &I said, "Whoever is crated for Paradise, he starts 
doing good deeds making him worthy of paradise and he dies in this 
state, while the one created for the Hell involves himself in wicked 
acts making him liable of the fires of Hell until he dies doing such 
deeds as leads him to the Hell." 

That is to say, when one is not aware of the category he belongs to, 
he must invest all his effort and energy in doing such deeds as  are the 
characteristic of the people of Paradise and should be hopeful of his 
being one among them. 



The Tradition reported by Imam &mad on the authority of the 
Companion Abu al-Darda' LLS has added that the people who 
appeared the first time were of fair colour while thoso appearing the 
second time were black. 

The same description reported by Tirmidhi on the authority of the 
Companion Abu Hurairah u dl dJ has additionally reported that all 
the children of Adam who were to come in the world upto the end of 
time had a kind of brilliance on their foreheads. 

Here we are faced with two descriptions apparently differing from 
one another. The descriptions given by the above traditions have 
described the children of Adam coming out of the back of the Prophet 
Adam ?%.tI A& while the Qur'anic verse under discussion has related 
them as coming forth from the backs of the progeny of Adam r%.tl A& . 
In fact, there is no conflict between the two descriptions as the direct 
descendants of Adam are described as coming forth from the back of 
Adam +I .cjc while the people coming after them have been described 
as coming forth from the backs of his descendants. 

The aim of this pledge taken from the whole mankind was to make 
them acknowledge that  Allah Almighty is the Nourisher, The 
Sustainer or the Lord of all the created beings. This implies that the 
children of Adam r~~ L+ coming forth from the back of the Prophet 
Adam WI 4 were not in the form of spirit alone but also had a 
certain kind of physique made of some fine elements. It is because the 
function of nourishing is directly related to body which is made to 
progress from one state to another. The spirits do not require this kind 
of nourishment as they remain in one state from the moment of their 
creation. This is also supported from the above traditions speaking of 
the fair and black colour or the brilliance on their forehead because 
both, the colour and brilliance, require some material form to show 
their existence. The spirits obviously have no colour. 

One may wonder how all the human beings to be created up to the 
Last Day could have gathered in one place. This also has been 
explained by the Tradition narrated by the Companion Abu al-Darda7 
L;S ~ I L C ~ J  which said that they did not appear with their usual size 
rather they appeared in the size of a small ant. In this age of scientific 
knowledge it should be of no surprise how a man of human size can be 



reduced to the size of an ant. The science has established the fact that 
a perfect system similar to our solar system is functioning in and 
around the nucleus of an atom. The books of hundreds of pages can be 
reduced to a dot of small size through a process of micro filming. It 
should not, thereforq, be a matter of surprise that Allah, the All- 
Powerful, might have reduced them to the size of an ant a t  this occa- 
sion. 

The above discussion with regard to the covenant of eternity gives 
rise to a couple of questions: 

1. Which was the time and place of the covenant? 

2. This pledge was taken prior to the creation of all human beings, 
excluding Adam r s U l ~  . How did the children of Adam have 
knowledge and reason to acknowledge Allah almighty as being the 
Nourisher or their Lord which requires the experience of their being 
nourished which was not possible prior to coming as human being on 
the earth. 

The first question has been answered by the Companion 'Abdullah 
ibn 'Abbas L;S &I dJ as reported through authentic sources by Imam 
&mad and Nasa'I that the covenant was taken a t  the time when Adam 

4 was sent down from heavens to the earth. The place was the 
valley of Nauman known as the plain of 'Arafgt (Near Makkah). 

As to the second question with regard to inability of their acknowl- 
edging Allah as their Lord prior to their creation, the answer is quite 
simple. Allah Almighty who has all the powers to do anything He 
wills, and who was able to make all the human beings appear in a size 
of an ant could more easily imbue knowledge and reason enough to 
make them capable of recognizing their Lord, the Nourisher. Allah 
made them appear with body and soul in a small size with all the 
physical functions needed by a perfect human being. Reason and 
understanding being the most significant functions must have been 
included. 

Another question which remains unsettled is as to what value can 
be attached to a covenant occurring prior to the actual creation of 
human beings, and which is not remembered by them after they take 
their actual existence on the earth? Before proceeding to answer this 



question we may add that, in some cases, there have been individuals 
who remembered the occasion of this covenant. For example, the great 
spiritual leader Dhul Nun al-Misri has said, "I remember the occur- 
rence of this covenant as clearly as I am hearing it this very moment." 
Some of the elders have reported to have remembered even the people 
who were present near them. True, that such cases are rare and do not 
make an answer to the above question. 

The answer to this question, therefore, is that there are many 
things or acts which are effective in their very nature without any 
regard to their being remembered or understood by others. They 
imprint the effect on others quite naturally. 

For example, the common practice, among Muslims, of saying 
AdhZn in the right ears of a new born and reciting iqZmah in his left 
ear is an obvious example of such acts. The baby neither understands 
the meaning of this call nor does he remember it after becoming an 
adult. The wisdom behind this religious practice is nothing but to 
revive the pledge he has taken with Allah, and sow the seed of Faith 
in his heart by repeating the message of the cavenant in his ears. The 
influence of this act is so obvious that can be seen in every Muslim 
individual even if he is not practically a good Muslim. He takes pride 
in calling himself a Muslim and utterly dislikes being deprived of this 
categorical entity. 

Similarly the commandment of reciting the Qur7Zn even to those 
who do not know Arabic is perhaps for the same reason that their 
hearts are enlightened with the impact of the Qur'Znic words, and 
their Faith in Allah is renovated therewith. 

The wisdom behind this covenant is similarly to sow the seed of 
Faith in the heart of every human being. This seed is taking it's nour- 
ishment in the soil of human heart , no matter weather people are 
conscious of it or not. The fruit of this seed manifests itself in the form 
of love and respect for god (Allah) which is a part of human nature. 
The expression of this love and respect, may take injust forms like 

1. Adhan is a call for salah the ritual prayer which in fact is a bold 
declaration that Allah is one, has no partners, and is the greatest of all etc. 
while iqamah is the same declaration with added enunciation that the 
salah has been set ready to be joined by people. (Translator) 



worshipping false gods - idols or created beings. The worships, just or 
unjust, is in itself, an expression of love and respect for the creator. 
The billions of people have this respect and love for Allah which is 
expressed by them through their worship according to their ideas of 
worship guided by their knowledge or ignorance. There is no need to 
speak of those few who, under the influence of mundane pursuits have 
deteriorated their natural understanding and forgot the pledge they 
made with Allah. 

The Holy Prophet +, A& Ljjl & has said: 
9  ? 0 , , 0 9 j  *? : j  

y g ~  & .d, ?& Every baby is born on Fi @ah (nature, that is, 
Islam) then he is converted by his parents to their religion. The Holy 
Prophet +, ~ j s  &I & has said in a Tradition that Allah Almighty has 
said, 'I have created my servants as Hanif, that is, having faith in 
Allah, the one, then they were led astray by Satanic influences." 

The next sentence of the verse has said: 

"Lest you should say on the Day of Doom, "We were ignorant 
of this." 

That is to say, the pledge taken by Allah has lit the candle of Faith 
in their hearts. Now with little reflection they can easily recognize 
Him as their Lord. Therefore, their excuse of ignorance shall not be of 
any avail to them on the Day of Judgement. 

Another possible excuse from them was to say: 

"Or you should say, "It was our forefathers who associated 
partners with Allah and we were (only) a progeny after them. 
So, would you destroy us on account of what the false ones 
did?" 

The verse precludes them from seeking refuge in saying that they 
were unaware of the Truth. Being a progeny of their forefathers they 
only followed their path. Therefore they should not be punished for the 
error of their forefathers. The verse has said that they shall not be 
punished for the acts of their forefather. It was their own fault and 



their apathetic attitude that led them to this disaster. It is because the 
covenant had sown the seed of Truth in their heart and it was not 
difficult for them to decide that the stones,.shaped by themselves into 
idols, or the fire, the trees and other created beings could, in no way, 
be considered as being their creator or possessing powers of 'helping 
them in their need. 

The next verse 174 said: 
, 9 ,/,9G,~, " 491 
b * d & J ~ ~  

"And this is how we elaborate the verses, so that  they may 
return." 

That is, Allah has made His signs clear through His elaborate 
verses to facilitate people to turn back to their pledge and acknowledge 
Him as their Lord. Any one applying his reason can find the Truth and 
save himself from ever lasting punishment. 

Verses 175 - 177 

And recite to them the story of the one whom We gave 
Our verses, then he wriggled out himself from them, so 
the Satan overtook him and he became one of the 
perverted. [I751 And if We so willed, We would have 
elevated him thereby, but he clung to the earth and 
followed his desire. So, his example is like the example of 
a dog, if you attack him, he pants, and if you leave him 
alone he pants. That is the example of those who belied 
our signs. So, relate the chronicles, so that they may 
ponder!' [I761 Evil is the example of those who have belied 
our signs and have been doing wrong to themselves. [I771 



The above verses have described the story of a religious leader of 
the Israelites who had a great following for his piety and knowledge 
but suddenly went astray and became among the rejected. This event 
contains a number of lessons and points of exhortation, and has a link 
with the preceding verses. The foregoing verses spoke of the covenant 
made by Allah with the children of Adam in general, and with certain 
people in varied circumstances. The above verses also made a mention 
of those people who did not fulfil their pledge with Allah. For example, 
the Israelites who were waiting the arrival of a prophet and used to 
describe his attributes to others, but after the Holy Prophet & made 
his appearance, they rejected him just for wordly considerations. 

-- - 
The story of Bal'am bin Ba'ura 

The present verses have related the story of a saintly person 
among the Israelites. The Holy Prophet +, A& JJI has been asked to 
relate this story to his people to show how a devoted scholar and great 
spiritual leader was deprived of all the knowledge, wisdom, popularity 
and fame only by following the mundane desires. 

We do not find any personal identification or name of this person 
mentioned in the Holy Qur'an. There are, however, many Traditions 
reported by the exegetes of the Holy Qur'an and the Companions and 
their disciples, giving a variety of information about him. The most 
authentic and trusted by the majority of scholars is the Tradition 
reported by Ibn Marduwaih on the authority of the Companion 
'Abdullah ibn 'Abbis which is as follows: 

The name of this man was Bal'am bin Ba'ura. He belonged to Syria 
living in Cana'an near Jerusalem. According to a report he was an 
Israelite by birth. He had knowledge of certain books revealed by 

I,# 61 Allah. The Qur'anic phrase q - I  ~ $ 1  "The one whom We gave Our 
verses" refers to the same knowledge. 

This event belongs to the period after the death of pharaoh and his 
people and the victory of the Israelites over Egypt. Allah commanded 
The Prophet MGsa ?UI + and his people to fight war against a people 
called Jabbarin. The JabbarTn who had seen the fate of Pharaoh and 
his people were greatly frightened when they saw the army of the 
Prophet MGsa ~ j c  approaching them. They came to Bal'am and 
said that the Prophet MGsi ?UI A& was a strong man and that he had 



come with great army in order to expel them from their land. He 
should therefore pray Allah that He may turn them back without 

-- - 
fighting war against them. Bal'am bin Ba'ura was known to be having 
the knowledge of "$Lip[' (the most gracious name of Allah). He used to 
pray with the help of this name and his prayers were generally 
granted. 

Bal'am said to them that Muss, being the prophet of Allah, had the 
support of Allah's angels and he could not pray against him. He said 
that he knew the rank that Muss ?%dl i j ,  held with Allah, and that by 
praying against him he will ruin himself both in this world and in the 
world to come. Being insisted by the people Bal'am promised that he 
will first seek the consent of Allah for such a prayer, and in case Allah 
permitted him to pray against Muss he shall do so accordingly. 

He performed some act to seek Allah's consent and in a dream was 
prohibited by Allah from making such prayer. He came to the people 
and informed them of this prohibition. The Jabbarin presented him a 
gift of considerable value which he accepted. Subsequent to this gift 
their insistence increased. Some reports said that his wife advised him 
to accept the gift, and pray for them. Being blinded by the love of 
wealth and wife, he started praying against the Prophet Muss ?%JI LjS 

and his people. An unusual thing happened a t  this occasion. By the 
will of Allah the words he wanted to utter against the Prophet Miss 

?%JI in his invocation, were uttered against the people of Jabbarin 
themselves. They cried out and admonished him that he was invoking 
against themselves. Bal'am said that he was unable to utter a word 
against Muss ?%dl i j ,  and that he had no control over his utterances. 

Consequently the Jabbarin met the fate of disaster from the 
heavenly punishment, and the punishment of Bal'am was that his 
tongue protruded from under his mouth so much so that it dangled on 
his chest. Bal'am having ruined his life both in this world and in the 
world to come and being deprived of all spiritual powers he had, made 
a suggestion to the people of Jabbarin saying, "There is only one way 
you can overcome the Israelites. Decorate your beautiful girls and 
send them to the Israelites giving them instructions that they should 
not put on any resistence against whatever is done by the Israelites. 
Being away from their homes they are likely to involve themselves in 



- 

adultery. Being the most detestable act to Allah, adultery has to incur 
the wrath of Allah. An adulterous people can never win over their 
enemy." This satanic suggestion was accepted by the people and they 
acted accordingly. A promient person of the Israelites fell prey to this 
trap. The Prophet Misa  r ~ I  ~ j ,  made all his effort to stop him from 
this act but he involved himself in this wicked act. 

Consequently plague overtook them as a punishment, with a 
death toll of seventy thousand people in one day. The person who had 
committed the sin was murdered along with the girl and was hung by 
the Israelites at  a public place. Then they turned to Allah in repen- 
tance and asked His forgiveness, which relieved them of this 
disgraceful punishment. 

The Holy Qur'an used the expression of 'wriggling out' for Bal'am's 
disregard to the knowledge and wisdom Allah had given to him 
through His verses. The Arabic expression +'&6 "He wriggled out 
from the verses of Allah" signifies coming out of an animal from it's 
skin like a snake which leaves it's old skin behind having no concern 
with it. This indicates that Bal'am had totally disregarded the knowl- 
edge and wisdom he was granted by Allah. The text phrase: { & I ~ z  
"So, Satan overtook him" implies that as long as he possessed the 
knowledge of the verses of Allah, Satan was unable to possess him. As 
soon as Bal'am was deprived of this great gift of Allah, he overtook 
him and led him astray. Consequently he became one of the misguided 
people >$I & s w ~ n d  he became one of the misled. 

The next verse (176) has said: 

"And if We so willed, we would have elevated him thereby, but 
he clung to the earth, and followed his desire." 

The word a i ( ~ k h l a d a )  is a derivative of 3%; which means to incline 
or to cling to something. The word *$(ard) meaning the earth includes 
the globe itself and all the things present. Furniture, machines, 
clothes and food are in fact, the gift of this earth. By implication all the 
worldly possessions have been taken to include in a single word - the 
earth. The quintessence of this verse is that the knowledge of the 
verses of Allah are the real source of gaining prominence and advance- 



ment. For those who show disregard to them and give preference to 
worldly desires and possessions, this very knowledge becomes a source 
of disgrace and disaster for them. 

The verse under discussion has expressed this fact by way of a 
similitude. It said. 

"So his example is like the example of a dog; if you attack him, 
he pants, and if you leave him alone he pants." 

The word a (Lahath) signifies to breath hard by ejecting one's 
tongue out. 

The process of inhaling fresh air and exhaling unclean air is vital 
for every living being. Allah has made this process as automatic and 
easy as requires no effort on the part of living creatures - dog excepted. 
I t  is only dog that has to labour hard for the process of breathing, 
while other animals have to make such effort only when they are 
attacked or undergo some strenuous task. Bal'am b. Baura has been 
mentioned in this verse as being similar to dog. He had his tongue 
protruded and panted like a dog who pants when attacked and pants 
when let alone. 

5 .  5 ' 9 9  

The next sentence of the verse said: Gl; $6 $+I ?,XI &$I "That is 
the example of those who belied our signs." According to the 
Companion 'Abdullah ibn 'Abbas ~ ; s  LLJl &J "this has a reference to the 
Israelites of Makkah who were always longing for some one sent to 
them as their leader inviting them to Allah and teaching them the 
ways of following the right path. When this long-waited prophet came 
to them with as transparent signs of Truth as left no room -for the 
resistence in his way, they too, 'wriggled out' from the commandments 

-- - 

of Torah exactly as Bal'am Ba'ura had done. 
0 / 

The last sentence of this series said: ;;@:7i;i@'1 $"d "So relate 
the chronicles (to them) so that they may ponder." The Holy Prophet 
+, + dl & has been asked to relate the story of Bal'am Ba'ura to 
them in order that they may take lesson from it and use their under- 
standing. 

The last verse in this series 176 said, "So evil is example of those 



- 

who belied our signs and they have been doing harm to themselves." 

The General Message of the Verses 
The above verses contain a number of useful points for the benefit 

of those who are heedful and make use of their understanding. Firstly, 
no one should be boastful of his knowledge and be proud for his piety. 
Things can change without notice just as happened with Bal'am 
Ba'ura. One has to be grateful to his Lord for all the knowledge and 
wisdom he has, and should keep praying Allah for being firm in his 
faith. 

Secondly, one should avoid situations which seem to threat his 
faith and knowledge. Specially so, when money, wife and children are 
involved because the love, of these things is the most powerful agent of 
misguidance. 

Thirdly, one should avoid the company of the misguided people and 
be careful in accepting gift or invitation from them. Bal'am met the 
evil fate through accepting the gift of the JabbarTn. 

Fourthly, the acts of immodesty like adultery and fornication are 
the source of ruin and disaster for all the people living in a society. 
Those who want to save themselves from distress must prevent their 
people from committing such crimes, otherwise it will invite Allah's 
wrath and punishment upon them. 

Fifthly, deviation from the commandments of Allah is, in itself a 
punishment and it opens the door to satanic influences, which work 
upon them quite unknowingly and lead them astray. Therefore, any 
one with knowledge must be conscious of this valuable treasure and 
seek Allah's help in protecting it from evil influences. He must care- 
fully keep correcting himself against error. 

Verses 178 - 179 



The one whom Allah gives guidance is the one on the 
right path; as for those whom Allah lets go astray, 
those are the losers. [I781 And surely We have created 
for Hell a lot of people from among Jinn and mankind. 
They have hearts wherewith they understand not, have 
eyes wherewith they see not, and have ears wherewith 
they hear not. They are like cattle. Rather, they are 
much more misled. They are the heedless. [I791 

The main theme of the verse 178 is that guidance and misguidance 
both are from Allah. He is the creator of good and evil, guidance and 
misguidance. The guided are those whom Allah has given guidance 
and losers are those whom Allah lets go astray. This theme has been 
mentioned repeatedly by the Qur'in in many other verses to make the 
mankind know that Allah has created good and evil and has provided 
with clear instructions to distinguish one from the other, and with a 
kind of free will to choose one of the two paths. Those who willfully 
choose the right path and do good deeds get their reward from Allah 
while those who willfully take to the other path and do evil deeds are 
punished and sent to Hell. 

Here we note that the above verse has mentioned the people of 
guidance in singular person while the people who are wrong and 
misguided have been mentioned in plural. This indicates that the path 
of guidance is the one true faith which was followed by all the 
prophets right from Adam +I + to the last of all Prophets . The 
basic message of all the prophets has been one and the same. That is 
to say, the fundamentals preached by all the prophets were all same in 
every age. Therefore, people of any age and denomination who 
believed in their prophets and followed the teachings preached by 
them are considered by Allah belonging to one and the same category - 
that is, the guided. On the contrary, the ways of misguidance have 
been thousands in number, hence mentioned in plural in this verse. 

Another poirit to be noted in this verse is that the people following 
the path of misguidance have been mentioned along with their punish- 
ment of Hell, while no mention has been made of any reward of the 
people following the right path. The verse mentioned them saying that 



they are 'the guided'. This implies that guidance, in itself, is the 
greatest blessing of all, which encompasses all the rewards and boun- 
ties existing in this world or in the Hereafter. The reward of guidance 
requires no specific mention of other rewards which are embodied 
therein. 

For example, some great king assures some individual that he is a 
close friend of the king and he shall be heard and trusted by him. 
Certainly he enjoys the highest position among the royal officials. He 
does not require the achievement of a formal rank or position. Simi- 
larly, when Allah has given the title of being 'the guided' to any one, 
he has got all the rewards of the world. The elders, have therefore said 
that the remembrance and worship of Allah are themselves the reward 
of the worship, because they are the great favour of Allah. 

Any one engaged in the worship of Allah is receiving the greatest 
reward of Allah at  the same time. Other blessings which wait for him 
in this world and in Paradise are second to it, as they are the fruit of 
this guidance. 

This also explains the meaning of another Qur'anic verse in which 
the believers are promised to receive from their Lord their reward. It 
a i d  % u "A recompense from your Lord, a gift." Here the 
reward of the believers has been expressed by two different words :'i'$ a 
recompense and 'Ata which is gift. The word :T$ signifies something 
offered in return of some service while the word: :*u;; 'AtZ is a gift 
offered without any service or performance. This leads us to the fact 
that things which we take to be rewards of our performance or attain- 
ments are, in fact, the gift from our Lord. For the performance which 
has drawn this reward was in itself a gift form Allah Almighty who let 
us perform that particular service. 

The next verse is an extension of the same theme. It said: 

"And surely, we have created for Hell a lot of people from 
among Jinn and mankind. They possess heart wherewith they 
understand not, have eyes wherewith they see not and they 
have ears wherewith they hear not." 



That is, many Jinns and human beings have been created for Hell, 
because in spite of having all the means of guidance, the heart, the 
eyes and the ears, they do not use them to seek guidmce. They could 
find the right path, had they used these faculties in proper way. They 
do not use their hearts to understand, their eyes to see things to be 
seen and their ears to hear things to be heard. 

As a substance of the verse we are given to undestand that ulti- 
mate end or destiny is a divine secret, not known to any one, but there 
are definite signs which help us to make a surmise. The people of Hell 
can be identified by their charracteristic sign of not making proper use 
of their faculties of seeing, hearing and understanding. Allah has 
blessed us with these faculties for acquiring knowledge and recogni- 
tion of our Lord. The people of Hell invest these abilities in worthles 
objectives and are evidently heedless of the real aim of man's life, that 
is, to earn with his capabilities eternal comfort and peace in the Here- 
after through seeking guidance. 

A Question and it's answer 
A question may be asked about the above Qur'anic verses. Here the 

Holy Qur'an, has negated their qualities of hearing, seeing and under- 
standing. On the other hand, we see that in real life they are not blind, 
deaf and insane. Like other human beings they do see, hear and 
understand things around them. How can this negation be reconciled 
with the actual fact? 

The answer requires to refresh our usual knowledge with regard to 
things and living beings around us. Every thing created has an 
amount of sensibility equal to the need of it's purpose of existence. The 
things we call inanimate are not totally devoid of sensibility or life. 
The stones and the earth which are not assigned with the duty of 
growth or movement have so little an amount of sensitivity that can 
hardly be detected.' 

1. Human reason essentially requires the presence of some kind of 
perception or life in things called inanimate. It is because there must be 
some way of communication between the Creator and the created. The 
one who cannot communicate with created beings for the absence of 
sensibility on their part, is not worthy of being called god. Allah does 
communicate with all His created beings, animate or inanimate, which 
proves some kind of sensibility in all inanimate things. (Translator) 



The vegetable Kingdom comes next in this series. The purpose of 
their existence requires growth and nourishment. The amount of 
perception or life given to them is greater in degree and is equal to 
their requirements. Next we come to animal kingdom where we find 
more elaborate and complex form of life. In addition to growth and 
nourishment, the animals have to move on the earth from one place to 
another. They have to seek their food to maintain their existence. They 
require to protect themselves form dangers and above all, they are 
required to reproduce their children. The amount of life given to them 
is greater and more obvious than the others so far discussed. They are, 
however, equipped with as much powers only as were needed to assist 
them in feeding and protecting themselves from dangers and enemies. 

The last, but not the least, is human being who, in addition to, and 

more prominent of all the functions discussed above, has the duty of 
recognizing his Creator and the Lord of the universe, and seek His 
pleasure by following His commandments and avoid doing things 
disliked by Him. He is required to contemplate and give due thought 
to the creations and use his faculty of reason to distinguish right from 
wrong, abstain from evil and do good to please his Lord. Another 
distinction of a human being from other creatures is that he has been 
provided with vast apportunity to make progress in making his life 
more purposeful and more elevated in position. When he comes to 
make progress, he can attain more elevated rank than the angels. He 
is accountable for his acts and is promised of eternal peace and 
comfort for his good acts and everlasting punishment and distress for 
his evil deeds. He has been, therefore, trusted with the highest and the 
most perfect degree of life, in order that he is engaged in doing things 
that are proper for the aim of his life. He is not expected to waste his 
special faculties of understanding, hearing and seeing in the achieve- 
ment of material things only like animals. 

Keeping the above points in view, the human faculties of under- 
standing, hearing and seeing should essentially be distinct from those 
of the animals. If he did not make special use of these faculties like 
distinguishing right from wrong, doing good and keeping away from 
evil, he would be rightly considered among those who have eyes but do 
not see, have ears but do not listen, have mind and heart but do not 



~~~~~ 

y,Pg9 929 understand. The Hoy Qur'an has therefore termed them as &r,, 
"deaf, dumb and blind". 

The verse therefore has not negated their physical ability of seeing, 
hearing and understanding. Rather, the Holy Qur'an has affirmed 
their knowledge about worldly things in the following words, 

"They know the outward aspect of this worldly life, but of the 
Hereafter they are heedless." (30:7) 

In another verse the Holy Qur'an, speaking the destruction of the 
people of 'Ad and Thamud, said: g# I$$; "While they could see 
clearly." (29:38) 

The people of 'Ad and Thamud being allured by satanic influences 
involved themselves in evil deeds which led them to their destruction. 
That is to say they kept the use of their capabilities limited to abject 
worldly gains like serving their physical needs and remained heedless 
to their spiritual demands. No matter what great advances they make 
in science and technology, they may conquer space, explore moon and 
other planets, make the world full of their sophisticated satellites, and 
tame the natural forces to serve their varied needs, but all such efforts 
are no more than a means of serving their physical and material life. 
I t  does not go beyond, to seek spiritual peace and comfort. This 
achievement science and technology of man is certainly confined to 
serving his physical life only, which does not make him distinct from 
the animal in technicality. It is why the Holy Qur'an calls them deaf, 
dumb and blind because they heard, saw and understood things that 
belonged to this world only. They did not make proper use of these 
functions which could lead them to eternal success and peace. The last 
phrase of this verse said that they are like cattle investing all their 
effort in serving their bodily desires. Next the verse added 2$?$$ 
"Rather they are much more misled." that is,.they are far more unwise 
than are the cattle, because the animals are not bound to follow the 
laws of the Shari'ah. They have no reward or punishment for their 
acts. They are required only to serve their physical needs which they 
are efficiently doing, contrary to human beings who are accountable 
for everything they do in this world, and they are going to be punished 



or rewarded according to their performance. If they confine their effort 
only to seek material gains of this world and do not make proper use of 
their faculties, they are certainly more imprudent and unwise as 
compared to animals. 

Verse 180 

And for Allah there are the most beautiful names. So, 
call Him by them, and leave those who deviate in (the 
matter of) His names. They shall be recompensed for 
what they have been doing. [I801 

This verse has a relationship with the preceding verses in the 
sense that the people of Hell discussed above did not use their abilities 
in seeking the everlasting comforts of the Hereafter, and made them- 
selves liable to eternal punishment. The present verse has provided 
with remedy of their disease. That is, seeking help from Allah by 
calling Him with His good names and often remembering Him through 
them. 

The good names of Allah 
The good names are the ones that denote the attributes having the 

highest degree of perfection. It goes without saying that the perfection 
of the highest degree is not possessed by any one but Allah. In case of 
a 'perfect' human being there is always a possibility of someone being 
higher than him in some qualities. This is what the Qur'anic phrase 
has said: + ,& 2) $ 5 ~ ;  "And above every man of knowledge there is 

' 4 

someone more knowledgeable." (12:76) 

The style of the verse has suggested that these 'beautiful names' 
are peculiarly meant for Allah. 4 f$3c;l "So, call Him by them", because 
there is none other than Allah &ho owns these attributes, therefore 
the only one worthy of being called in need is none but He. Calling is a 
rendering of the word .LJ which has two characteristics: Praising, 
purifying and remembering Allah, and calling Him for help in times of 
need or difficulty. It implies, that Allah alone is worthy of praise and 
glorification and He alone has to be called for help and relief. The 
verse has also suggested that the best method of calling Him is to call 



-- 

Him by His Beautiful Names. 

Preconditions of Du'a (calling Allah) 
The verse has provided us with two valuable informations. firstly, 

there is none other than Allah worthy of praise and worthy of being 
called for help. Secondly, Allah has provided us with specific words for 
calling him, proper to His glorious being, as we are not capable of 
choosing appropriate words for this purpose. That is, we are required 
to call Him by His attributes of perfections. 

Bukhari and Muslim have reported on the authority of the 
Companion Abu Hurairah *;5 JJI &J that the Holy Prophet +, +L *L1i 
said: 

"There are ninety nine names of Allah. Whoever learns them 
by heart shall enter paradise." 

Tirmidh? and Hakim have enumerated these names in detail. Invo- 
cations made by reciting these names are generally granted. Allah has 
promised in the Holy Quian '$f+Zi$$d "Call me and I will answer 
you" (40:60). The most definite and certain method of seeking help in 
one's need and getting relief from one's distress is calling Allah and 
praying Him for His help. This is the only way that is certain to meet 
success. The immediate benefit of praying to Allah is that it is, in 
itself, a worship. The reward of this worship is included in the sheet of 
one's deeds. 

The Holy Prophet +, & dl said in a Tradition: j;w'~ ~ ~ C C ' ( G %  
"Invoking Allah is the quintessence of worship." The invocation is 
granted by Allah in many ways. Sometimes, the very thing for which 
the invocation has been made is granted by Allah, while some other 
times, when one asks for something untimely or unsuitable for him in 
the knowledge of Allah is exchanged with something more proper or 
beneficial for him. 

Remembering Allah by glorifying and praising Him is the food for 
one's Faith in Allah ('Imzn) which helps in magnifying the love, respect 
and awareness of Allah making the hardship of this world worthless in 
one's eyes. 

Al-Bukhiri, Muslim, Tirmidhi and Nasa'i have reported through 
authentic sources that the Holy Prophet +, 4 JJI said that any one 



who finds himself in some difficulty or is distressed with some grief 
should recite the following words: 

"There is no god but Allah, the Greatest, the Most forbearing, 
There is no god but Allah, the Lord of the great Throne. There 
is no god but Allah, the Lord of the Heavens, and the earth 
and the Lord of the Glorious Throne." 

Hakim in his Mustadrak has reported on the authority of the 
Companion Anas u &I +-J that the Holy Prophet +, 1111 &, said to 
his daughter Sayyidah Fatimah al-Zahra 91 &J : 

"What is there to prevent you from hearing my advice of 
reciting the following invocation at morning and evening 
every day?" 

/I 

"0 The Alive, The All-Sustaining, I call for help by Your 
Mercy. Set right every situation that I am in, and do not leave 
me at the mercy of my innerself for even a wink of an eye." 

The above invocation is also an effective remedy of hardships and 
distress. In short, we have been given two instructions in this verse 
namely making invocation to Allah alone for seeking help or for 
pleasing the Creator, secondly, calling Allah by His attributes of 
perfection without changing them. 

The next sentence said: 

"And leave those who deviate in (the matter of) His names. 
They shall be recompensed for what they had been doing." 

The Arabic word J i f ! ' ~ ~ h ~ d '  signifies to decline from the centre. In 
Qur'anic terminology the word 'IZhZd' is used for deviating from the 
correct interpretation of the Qur'anic words or distorting the meanings 
of the Qur7anic message. 

The Holy Prophet +, 4 &I has been asked to keep m a y  from 



the people who distort or decline from the prescribed names of Allah. 

The Deviation from the good names 
There are many forms of deviating from the presc'ribed names of 

Allah. Firstly, calling Allah by such names as are not specified in the 
Holy Qur'an or in the Sunnah. The 'Ulama' (Scholars) of the ummah 
are unanimous on the point that it is not permissible to call Allah by 
any names or attributes of one's own choice or to praise Him by the 
names which have not been specified by the Qur'an and the Sunnah. 
For example, Allah may be called by the word: ,+ N i r  (light) but not by 
the word 'white'. Similarly Allah may be called 'Karfm' (generous) but 
not by the word 'Sakhi': having the same meaning. He can be 
called Shafi j L :  (The one who provides cure from disease) but not 
'Tabib' (The doctor). Though the matching words carry the same mean- 
ings they are not allowed simply because they have not been reported 
by the Qur'an and the Sunnah. 

The second way of deviating from these names of Allah is to 
abandon certain name or names only because one thinks them to be 
inappropriate in certain situations. It, obviously, amounts to lack of 
respect to the glorious names of Allah. 

Calling the people with the names of Allah 
The third way of deviation from these names is to use any of the 

good names of Allah for other people. This however, has some excep- 
tions as explained in the following lines: 

There are certain names in the list of the glorious names of Allah 
which have been used by the Qur'an and the Sunnah for human 
beings. Such names can be used for beings other than Allah. For 
example, Rahim, Rashid, 'Ali, Karim and 'Aziz etc., while there are 
other names which denote to exclusive attributes of Allah. Their use 
for any one other than Allah is an act of deviation from these names. 
For example, Rahman, Razzaq, Subhan, Khaliq, Quddus and Ghaffar 
etc. Using such names for any one other than Allah is prohibited in the 
Islamic Shari'ah. 

Now, if some one calls any one other than Allah by these names 
because of his false belief, that he has the attributes denoted by these 
names it would be an act of infidelity. However, if some one used any 



of these names for any one other than Allah just heedlessly and for the 
lack of knowledge, it would not be an act of infidelity, but having simi- 
larities with it would be called a major sin. 

It is a pity that Muslims in generral are having a number of wrong 
practices with regard to naming their children and calling them by 
improper names. 

There is a group of people who have abandoned the practice of 
naming their children with Islamic names. Their modern names 
having, non Islamic character, mark it difficult to identify them as 
Muslims by their names. Specially so, when their general appearance 
and manners are already devoid of Islamic character. The Islamic 
female names like Khadijah, 'A'ishah, and Fatimah have been replaced 
with Najma, Pervin, Nasim, Shamim and Shahnaz etc. 

More doleful practice among Muslims is to heedlessly curtail the 
Islamic names like 'Abd al-Khaliq, 'Abd al-Rahman 'Abd al-Raezaq or 
'Abd al-Quddus etc. to Khaliq, Rahman, Razzaq and Quddus when 
calling people of these names. The attributes Khaliq (the creator) 
Rahman (the Merciful) Razzaq (The sustainer) and Quddus (The Pure) 
are all exclusive attributes of Allah and using these attributes fdr any 
one other than Allah is a major sin (&A ,IS). The number of times one 
calls any one by these attributes only commits a major sin every time 
and becomes liable of great punishment. 

This sinful practice has become quite common among Muslims for 
no gain. They have been committing this sinful act simply for being 
thoughtless to the gravity of this error. The present verse has warned 
against it by saying 5k l;'k G ; ; g  "They shall soon be recompensed 
for what they have been doing". 

Many evils are committed for certain worldly gains or benefits. 
Any one committing such evil deed may pretend to offer an excuse that 
being constrained by some necessity he had committed the sin, while a 
great number of evil deeds are simply of no avail, and produce no 
worldly benefit a t  all. I t  is a sad situation that people are seen 
committing such evil deeds just for being careless of the command- 
ments of Allah and being indifferent to what is prohibited or permitted 
by Allah. May Allah save us from such ignorance. 




